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Introduction. 


The Dasaveyaliya Sutta forms part of the Agama or 
Siddhanta, the Canon of the Holy Scriptures of the Jains. 
Together with the Uttarajjhaya (commonly called Uttarajjha- 
yana Sutta), the Avassaganijjutti and the Pindanijjutti it 
forms a small group of texts named Milasutta. This desig- 
nation seems to mean that these four works are intended to 
‘serve the Jain monks and nuns in the beginning (a) of 
their career. Similarly, another group of texts which are 
intended to lay down rules of monkish life and to fix the — 
course of procedure in case of transgression, is called Cheya- 
sutta after the Sq (Se), a punishment which consists in 
“shortening” the seniority of the culprit, thus degrading him 
in rank. 

At an early stage the monk has to become acquainted with 
the principal tenets and rules of the Order. To the latter 
belong the Avassaga (=ITqaxqar) formulas and the rules 
regarding the acquisition of alms (fqwg) from which two 
of the Milasuttas derive their name. In the titles of the other 
two, such concrete items do not appear, the names having. 
a general meaning which, however, cannot be made out with 
absolute certainty. This contrast in the titles has its parallel 
in the diversity of the contents of the works. For in them, the © 
special disciplinary topics, to a great extent raised to a higher 
level by a metrical adaptation, are intermingled with con- 
templations of a more general nature and descriptions of the 
monk’s life, with systematical treatises, and with legends and » 
parables of an educational character. From this mixture of 
contents it can easily be understood why tradition, as 
represented in Hemacandra’s Parigistaparvan 5, 81ff. in 
_ accordance with earlier models (among them Dasaveyailiya~ 
_nijjutti 14 foll.1), should ascribe the origin of the Dasaveya- 

1) For both passages compare J acobi’s edition of the “‘Sthaviravali 
- Charita or Parigishtaparvan’’, Calcutta 1891. , 
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liya Sutta to an intention to condense the essence of the 
sacred lore into an anthology. It is reported there that 
Sejjambhava (Sayyambhava') composed the text for his son 
Managa (Manaka) whose destined span of lifé was, as he knew, 
too short to master the whole of the Canon. As even a man of 
such high a spiritual standing as Sejjambhava was, could not, 
even in the opinion of old times, have extemporised a work 
of such dimensions, the Dasaveyaliya was rightly considered 
not to be wholly his own work, but as a selection made by him 
from texts already in existence. | 7 

The Nijjutti (16 foll.) sees its way to report accurately the 
different sources from which the respective chapters were 
taken (an act which of course does not exclude their having 
been re-cast by Sejjambhava). These sources are said to be 
‘some of the 14 Pirvas which, as is well known, preceded, 

according to tradition, the Angas. I am not in a position to 
subscribe this without hesitation. It is evident that. Dasav. 
4 I—V, 5 and 7 show a very close connection with passages. 
in the Ciilao of the Ayaranga, the existence of which, together 
with that of the Viyahapannatti and the Ditthivaya, is 
presupposed by Dasav.:8, 49. It might be said that, as 
the Ditthivaya is reported to have contained the Pirvas, 
it may well have been the source of our text. But on the one 
hand we have no certain knowledge of the wording of the 
Pirvas and what we do know about it, does nothing to con-° 
firm that assertion, and on the other hand the Ayaranga 
shows just those prescriptions which, in a versified form, 
appear in the Dasaveyaliya. The natural conclusion is that 
the author of the latter took his materials from the former and 
from similar texts. Tradition further says that Sejjambhava 
succeeded in completing his work in ten lectures, composed 
in the course of ten evenings (fama), whence the title is 
derived?). Be this at it may — for @arfaa is the Prakrit 


. 1) This is the traditional Sanskrit form, but I cannot suppress my 
conjecture that this is a derivation from Svayambhi, the name being 
otherwise unintelligible. 

2) It is a curious incongruency that the Nij jutti, with the exception 
of v. 6, speaks throughout of the ““Dasakaliya” instead of the Dasave- 
yaliya. 3 | 
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substitute for more than one Sanskrit word!) —, it is clear 
that the title establishes a connection between the number 
ten and the extent of our text. Indeed it seems that the original 
extent of the work was not more than ten lectures. On the 
one hand the twelfth chapter calls itself (12, 1) an appendix © 
( ) and it is clearly a later addition on account of the. 
Arya metre,which, in its common form, is not used in works of 
the early period?), to which the language of our text belongs, 
on the other hand, the eleventh chapter cannot have formed 
the conclusion of the whole, as an 3eaaPae is entirely absent, 
while it is found in 10, 21 and while the author laid stress upon 
having an SlqAaEA in 1,1. These chapters 11 and 12 are, of 
“course, secondary only in so far as they are later additions, 
their age being about the same as that of the main work. For 
their text, with the exception of the Ary& introduction, shows 
no other language than do the parts preceding them. I there- 
fore am not in a position to agree with bocce editors who 
leave them out. 


~ The emia Sutta needs no words of recommendation. aed 


an anthelog? of sacred lore. The present wee wialies to say 
that he knows no text more suitable for the purpose of intro- 
ducing his students to Jain law and language, although more 
archaisms in the form of words than in our text are to befound 
in the Ayaranga, Stiyagadanga and Uttarajjhaya andalthough, 


from time to time, uninflected nouns and verbs are to be _ 


found in it, a sign of some carelessness on the side of the 
author or compilator. In the fourth Chapter, the student is 
presented with the fundamental principles of Jainism: the 
doctrine of the extent of life in the universe and with the 
Great Vows, in addition to which instructions are given how 
to act in conformity with them. It may be pointed out that 
a special form of non-violence, viz. abstention from food in | 


“" 3) Besides qanfaa °’connected with the evening time“ it may 
be Fara, Fafa and gaffes. In the canonical Jain work aeaaatay 
we is the first of these three words. 

~ §) The Arya chapters of the Uttaraj jhayana Sutta are evidently 
“ater than the bulk of that work. The same can be said of the 
‘Aryas in Ayaranga II 15. 
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the dark, is not to be found in the someepondian text in 
Ayar. II, 151). A general survey of the practical and ethical 
demands of the monkish life is to be found in the Sixth, Eighth, 
Tenth and Twelfth Chapters. It is in the nature of the subject 
that a number of terms and expressions are used again and 
again in these chapters, but as an original author would have 
avoided such repetitions, this may serve as angther proof 
that. those expositions were taken from different sources. It 
may not be out of place to point out the similarity between 
Dasav. 10 with Utt. 15 with regard to metre. In both these 
chapters we have a curious mixture of Indravajra, Aupa- 
_echandasaka and Vaitaliya padas, to say nothing of prose and 
(perhaps?) fragments of Arya, a mixture which shows that the 
author or the authors had, to a great extent, lost their feeling 
for the niceties of prosody. Special subjects are treated 
_in the Third, Fifth, Seventh, N inth, and Eleventh Chapters. 
Of these, the Fifth is the most ‘elaborate, as it deals with a 
matter of highest importance and great scope of variety, viz. 
how food and drink should be obtained by the monk (or nun) 
on the begging-tour. The reader should compare Ayar. II, 1, 
Pindesané, as many prescriptions codified there appear in 
our text. In a higher degree this is the case with Dasav. 7, 
a treatise on Right Speech, which is clearly derived from 
Ayar. II, 4, Bhasajaya, though the Sloka fragments occurring 
in both texts?) may go back to a common source. Chapter 
Nine deals with the willingness of the pupil to learn sacred 
lore and good conduct from the teacher and to obey him 
with reverence. The Eleventh Chapter considers a possibility 
(which often will have occurred) viz. that a monk’s outward 
and inward troubles come to a head in his resolve to leave 
_ the hard life as a houseless lonely beggar and to return to 
the companionship of family and village. | 
I do not hesitate to attribute the greatest value to those 
expositions of special subjects. In these much more than in 


1). Jacobi’s edition (1882) p. 131 foll. ) 
2) 10, 1lb VSHT-TSL-THTUTST q is the second half of a Gaha line. 
ape without q it is an even Aupacchandasaka pada. 
*) Cp. wer vag Ayar. p. 93.1. 2 foll. and p. 94, § 11 and 12 
_ (Jacobi’s edition). 
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the general chapters, how ever instructive, we meet not only 
with details of Jain life which it is most desirable to know, 
but we obtain, thanks to, as it were, a series of miniature 
portraits, a splendid insight into the strength and weakness 
of human nature. The man responsible for selecting and _ 
arranging these documents must have been as keen an ob- 
server as his predecessors who composed them. Besides this, 
he shows his good taste in the arrangement of his materials. 
For the reader of the preceding lines will soon have noticed 
that the chapters with even numbers, beginning with the 
fourth, are devoted to general subjects, while those with 
odd numbers, beginning with the fifth, serve some special 
purpose. Thus we have a chain with alternating links, a chain 
which, following the model of the old works, is introduced 
by the solemn phrase: “‘O Long-Lived One, I have heard that 
the Lord spoke thus”.!) The beginning link of this chain is — 
formed by the Chapters One to Three. Of these, the third is a 
kind of preliminary survey of discipline, while the two other _ 
“ones deserve their honourable place by their symbolical and — 
legendary contents. Without doubt, it has been the model of 
the Uttarajjhaya that led the author to place the charming 
parable*) in the beginning, and from the same work he must 
have taken the quotation which adorns the second chapter. 

The Dasaveyaliya Sutta has repeatedly been printed in 
India, after it was first edited by Professor Dr.Ernst Leumann ~ 
in the “Zeitschrift der Deutschen Morgenlandischen Gesell- _ 
schaft’”? (Journal of the German Oriental Society) Vol. 46 
(1892), pp. 613—643. It is followed there by the Nijjutti 
on pp. 643—663 and preceded by a highly valuable intro- - 
duction formed by an investigation of the stories alluded to | 
in the commentaries. The text, as critically constituted by 
the first editor, is, in this book, intended to serve the need of 
Prakrit students. It could be taken nearly unchanged from. 


1) In our text these words indeed serve as a solemn introduction 

_ of the principal part of the whole which looks as if the fourth chapter 

~ had two introductory passages: qi ® etc. and ve |@q etc. Their 

original meaning, however, is that one member of an assembly of 

~ monks announced his contribution to a restitution of texts (cp. the 

present writer’s ‘“Worte Mahaviras” p. 8f.). — 7 | 
8) It is also to be found Dhammapada v. 49. 
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the Nagari transcription supervised by the present writer 
in the charge of the late Dr. Jivraj Ghelabhai Doshi, L. M. 8. 
(Bombay), a book of which the third edition came out in 1924. | 
When the Managing Representatives of Sheth Anandji 
Kalianji, Ahmedabad, decided to have it printed once 
more for the purpose mentioned, it appeared desirable to add 
an English translation and notes. Having been charged 
with this translation, it has been my endeavour to make it 
not only exact but legible. The different character of both 
languages made it unavoidable to add many words which 
cannot well be left out in good English. Other additions 
were necessary for the sake of clearness in the face of the 
concise and often abrupt style of the original. Again, many 
an addition is intended as a kind of commentary in order that 
there might not be too many notes. Of course it was necessary 
to render account of these insertions. From this scientific 
responsibility and for the benefit of the reader all words added 
by the translator are enclosed in square brackets, while words 
substituted for repetitions which might have been awkward 
in English, have been put in round brackets. I thankfully 
acknowledge to have made use of Professor Jacobi’s English 
translation of parallel passages in the Sacred Books of the 
-East, Vols. XXII and XLV, and of Professor Leumann’s 
German metrical version of Chapters 1—3 in the study I 
mentioned. But on the whole way my companion and guide 
was Haribhadra, who lived about the middle of the 8th 
century A. D.'), and whose Tika can easily be consulted.in | 
the reliable edition of the Devchand Lalbhai Fund (Gr. 47, 
1918). I hardly need to say that I was not in a position to 
follow this guide everywhere, though he is a chief represen- 
tative of ancient Jain scholarship. In some casesI thought the 
notes to be the right place shortly to point out his different’ 
view. In general, the notes concern matters of language. But 
their number could well be limited, as the elements of grammar 
and some important features of Ardhamagadhi of course must 


1) The merit of having ascertained this date belongs to Muniraj 
Shri Jinavijaya, see Jacobi in his introduction to the Samaraicca 
Kaha (Bibliotheca Indica, 1926). 
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be presupposed. The student is requested to consult Professor 
Bechardas’ well-deserving Ardha-Magadhi Reader before 
he approaches Pischel’s monumental Prakrit Grammar 
(Grammatik der Prakrit-Sprachen, 1900). 

In concluding these preliminary remarks, I heartily wish to 
thank my friend and former pupil Dr. Alexander Zieseniss © 
for his revision of my English style, on which occasion he 
made some valuable suggestions. 


The Manuscripts of the Dasaveyaliya Sutta used by 


- Professor Leumann were the following: 


- B = Avaciri in the Prussian Library, Berlin. 
_ -H = Haribhadra Suri. | 
__j == Ms. belonging to Prof. Jacobi of Haribhadra’s Laghu- 
Vrtti. The author is Sumati Suri: 
s = Strassburg Ms. of Haribhadra’s Laghu-Vrtti. 
S = Strassburg Ms. of the Niryukti. © | 


W enctarfoare tt 
( graterar. ) 

NATTA 
way AAeyRZ Bier asa Way 
tat fa a aaatat TT UR AAT AAT 9 
HET quam qURa VAT BiPAAT TH | | 
aa gra faorag ay a date worse 
waU BATT Fat S Sle aft are | 
fase 4 Geay eraataaad TAT 31 
ad a fafa vara a a ale TaeTAE 
sera dat aetig vA wet gt 
AACA Fer st Haft wfafeat | 
aTUT fas WTA A Farr ae a Te TA 


( aTararqeagrt. ) 
fafa 
me Jaa aad wy ara a Fran 
wea fadtaatt dare ae Tat 79H 


se  eatarfeeray [to 


aaa srutan aarti a | 
HSU Ta yah a a ae fe FUE nen 
Sa ant far ae oe fafiafe’ qag | 
ela wae wT a gare fa FE sn 
mare tere afar | 
faa aay fred afze, 1 
oat OT Ae ay fa we fa Wa 
Sea araet Faaess a7 agi 
_ wraraaret | wa aaa | 
ara aaret | af i 
farcife are | fewest wt! 
wa get ffefe dae wun 
Waa Ved ATS UA-AT GTA | 
afer sare ATS FS AAT START NG 
fury a aaiy-aarait = a sitfaa-ateat | 
ant rata aray ! @d Faw azo 
ae aurea, aa fa awarafieay | 
AT AS TT STAY, Sore freay wT Ue 
a a atfeta ara AT aT effi aTiait 


¢ B fait. 2 8 fa fa. 
6-2 Bay. sg: B feepfa, s cafe. 


wo 3] ema aR y AA, oe 


aTaTsal @ eel afgaut ufawta | Qi 
ata a aaa ara asaaTS Farha | 

BEAT Fat APT WA AUaTTS 900 

va sift ager ufesat ufsqnaat | 
fafwagta arig set @ after atest 


( afearara. ) 
T qa T 


aaa : ghana fAOTHRTU ATTT | 
AfaaaAUTsH farTreqTa Agfa 191 
vefed q alta 2 faart 3 wiaeerfa y a 
Tene y faura & aa 9 HAE | ataat Qn 
afaet fife-we 3 wafer? fafrec 
AITSW CHT-TTAUT FATA z-TS TAT aan | 
UZTaT FATS A GAS TUTTI | - 
APTS UTWNl UIT BATT FT AEA tigi 
asnracfaug wy aradt wfsasT | 

es fixa°. 2 Bs wae. 


2 Bs gq. | gy B oa. 
y B aay #°. B omits q. 


“ ‘4* 


8 etenterey Ime 3 


: patna a mrawazura zy 
fifzay tarafed sm a aratta-afetn _ 
: watfagssiew BSc wma Fy ust 
Rou fayat y Ta_-wUs wigs | 
ae Wa a afed US ate a aTAU non 
ayaas Fars Sra Wa-SyaA a BAT 
area WERT FT ATST-STT 4 MAT ut q 
yaa fa aaa a arat-ar fataa | 
waa eT q TATA H-FIAAT ti @ I 
waaauree frreara vated | | 
awAA FT Tara wea-faaricat 90 It 
werree-aftaTaT fa-ayar aq dwar | 
as-farreut dtr — way cferat nat 
| sraraatir Prey, TAA Waser | 
“ararg ufsdictar daar g-aarfcat ven 
—Udtee-fea eat ya-ayret fatefear | 
ae gre ZT umafa aefaay i qs 
Gaus HATA CURT ASF FI | 
| a Urey adrig ae faanfar ateat Nag 
Q 8 fram. 2 B omits q. 


2 Bs qa. 8 Bayz. 
4 B aEsal. - = eBaa fe. 


We 8] tag enganfaargsy. | : ra 
efaat Ua-araTS daau WaT al ad 
fafe-aerTOTat ATTY ufifags aun fat afm 


( aaita fear. ) 7 
NPAT | 


qa a arse Aa TTT TaaTaTs | 
ae we aslafua aTasnad wade wTaTT 
merdtta areata wasa qarerat FaTaT | 
| fat afefars 0 aaaad wee | " 
TTT AeTatta araad wasat qararan 
quae? _ 
TAT WG aT saitafen aTaanaa, A 
wet | gefa-areat -ATS-aTEaT a 
aTS-ATEAT AUS-ATSAT AA-ATEAT | 

—qefs fraarnatar rar-sitat geT-aaT 
Bara arqofiaed, we faaaareray 
winsiat yhaet warg ara-uftard 
g@Hin§ feara. ome aad omaTa°, pathantaras 

in H, s j MeRTa°. 


€ | : ena fangay. | [yo y 


as FraaerTarat Sasa YS T-aaT Bara 
re-afiwey, as Fraaaaarat aar-sitar 
Geet Bary ary-ahwew, quae fraA- 
MARATAT AUT-SATAT TSY-AAT WAY Bey-ahi- 
wed, Ff set | easter ae-atat aeste 
aru-atar ata-Ket wenfaan, TU-SAT FUE 
TSA BST aT Farrer eeTaT BU7-ATAT ger 
Bal Bary aa-aiwaTy | 
RR TWA aa zea war ara, Fi 
ET | HUsaT Waa HUSA wat Was 
aaqhaat sfarat ataarzat safe afafe ar- 
wy aftan ufsaat dafad card «a 
ara aay qarTeg 3 gme-ne-frara N 
Ha ae-aasT aT a ary-fadtfsat aa 
afeat ad defeat aa asfifeat aa afta. 
fear a2 fafima-sirfwat a3 ata a3 AWA 
aa @aT as UTUT UTEfeaaT, — 
wal ay at site-frarsit =r fa 
Waas, _ | 
- safe wud sita-frarara’ aq ad cae 
VAT, ATA cus BATIRIMTART, cE 


Weslo ere eT ferry A. | ae 
BATRA fa Wa A AAAATUST ' | 

arasitare fafad fafaa ANY ATaw 
avd a ata a areata att fa wa a. 
aausTufa, we wat ufsaaa fara 
nfterta aura afauta i a 
WBA a ARTE UTUTEaTATS AeA | 
ad vat aTUTsaTe agqararfa, & gEH aT arTaz 
al aad at avait ati aa ad ura aeaqTesst, 
aqafe urd wzararasit, art azaraat fa 
wa A BAUS, WTASaTT frfas farfa- 
2u Adu ara aed a atte a ara 
att fa aad a aausrafa, we vat 
ufsaarfa faetfa nfterfa sara ayaa 
fa, Wea wat AgaT safe fai eats Ores 
aaa avarat 9 : 

Heat LIS vat Ag —" au 
aa | ay wat Harada watarfa, & aret aT 
Sel AT AAT AT RAT ATI Aa Aa Aa AUST, 
aaafe we ararasa, ad aa fa wa a a- 
ruarisat, aranitare fafad fafadat arty 


e Bs waysrurta. 


_arare arew a rs a _— art fa 
wat a aausrafa, we vat ufsaafa 
fratfa aferfa sored arfaufa, aa va 
were vafgen fa ware TRTATAT SA at 
wa ven | 


weTat wa wal AgaU afcarerarst 
award | ag rat afearera vara, a 77a 
| ATTRA GST UT AT ae AT A AT ee aT FS 
ward aT ara at a4 aa safes reese, 
aaa afedt auras, aft aaa fa 
Wa A TATA, arasitare fafag fafa- 
eu aau aa area a aa a areata 
aed fa sa a aausrurfH, Ae wea afte 
wate frerfa nfterfa starr arfaata, | 
wa wt Here Safe fa waren afeaTera- 
at aad N30 

werat Tera wi Agae Agua F 
wrt ad ed Aga TavarfH, & fed a aruda 
at fafteasttfed at tq ad Aga aaa, t- 
aft aga dards, Aga aaa fa wa a 
TAYATART, aTasitare fafad fafazat aa- 


¢ B qaqsrarfa (nothing in ) 


we a - art mirraam. | _ pans 
@ alae ated a ata a aITatH wy fa | 
wa a aausrarfa, we ved ufsaarha fa 
fa nfiarfa amare ayfearfa, wars at 
were Vafgan fa wats AFUTSM AAT tigi 


HATA UWA oe AT uftererel q- 
wrt lagoard ufone canara, & aot at 
we at ay at ad a fread at afaaad 
Wiata ad ufend ufviwan, aaa 
ufone ufiwertsn, ufend uftiea 
ff Ba a aauaTast, wrasitare fafae 
fafatu aad arate amd a atfH a 
anafa avd fa wal a aausrarfH, we 
wet ufsaatfa fafa after aura. 
Vaufe, wea we aga sateen fe l 
earl wTeTET si avaa yn 


‘Berar ae wa aw ubiaursi awd | 
at re UN casrarha, & wad at ara 
MT STS AT BTEH aT Aa Be Ue NaS, Aa- 
@ft ug wards, ue Teed fa wa a aR 


¢ B aya. 


US acta a [qo 8 


WHAT, aranitae fafad fated wat 
aay ard a aia a ardfa avd fa 
wa a eATYATATAH, Ae wT een 
qu satya ais | ‘wana cbirearst aud 1 

aad wa AeeaTe THATS. 
gTe we-feagare vadufsrare faeata vei 
8 fara at fraealt ar dsa-fara-afsea- 
“ueaera-araara feat at wait at wr aT 
Ufa at Ts AT AVITATY aT, a vata 
aT fafa at fad at 3d al Wawa AT ara a- 
VA AT AES SPAN AT TTT FT AZT AT F- 
fest at wafeaTe aT ASITY AT AVTT- 
eray a atest a fafeeat a aga a 
Pres, wa atfeertst a fafeerast a 
agTasal a frees, we sarfeeedt at fa- 
foe aT agra at freed at a AATATUSAT, 
sTasitare fafad fafaee aad arare aTe- 


F B wausruta (nothing ins). 2 8 Taysarufa. 


To 3] SNS ATA TH. ae 


wa ata a arate ated fa wa a aad- 
aTUrfa, we vad ufsRara farerfa nfertia 
aura aaa io i 

@a frre aT fireaat aT etaa-fera-ufera- 
cwaaTa-aTaaHA feat aT UM aT wat aT 
“fata aT ga AT AMTATA ar, a vari 
araa at fra ar afzd at avi at eT 
aT gale at vests al ard sesttel ar a- 
Ft afafus at ard afafas ar ara arse 
(= a dgaer a artes a rites 
3 Ba@ Sa a Uae Sea a BTATaST a TAT 
aS, HH ATAATASAT A AHATAST a BTaT- 
Slat A VAISTAST A WealsTasit a u- 
TASTASAT FT ATATARAT A TATA, Bt AT 


aaat aT aaa at adie ar audios ar 
wader at wee al araraad ar wards | 
aa BRUT, sTastare fafad fafaad 
ata ara aed a athe a aaa ata 
fa wa a wausTUfa, we vat ufsaarha 
frerfa aferfa sora ayfacfa it i 


Q 8 WAYS a. 


a free aT fame a sar 
‘cena faa aT UM AT VB at 
UAT AT FR AT AVPTATT aT, S seh 
at fate at we at ate at ste at Bete 
at gerrfia a1 38 ata Vasa UES A 
sarae a frarasn, wal a sarasat a 
agrTasit a ssrerasat a fraraea, at 
saat a age at ssitead at faaraat at a 
AAYRTTRT, aTasitare frfag frfada wa- 
w ara aed a atfa a areata ata 
fa aaa warrararfi, ae vat ufsaarta. 
frarfa afterfa serra ay fearfa ee 


2 fea at freaatt at dara-faca-afeea- 
UAFaTI-UTTHA feat at Us aT UTait , aT 
aftarrai at ga at aeTATe ar, @ fae at 
faguate at arfeaute at atu aT WETeT 
aT ATETE At ATE AST at fagaa at fare 


¢ H agi. Rs waysrarfa. 


we 8) | qndanfaara aa, me 4 ats 
RaW AT ASM Fr Ws-aTUT at erata at 
HVT FT AAT AT ATA arfxt at fa ad 
a wast a ates, aa a garde a ata 
aaa, wal aaa aT ata at a AAUITES, | 
arasttare fatae fafaew aaa arate arT- 
daa a anata ata fr aa a wag 
aura, we wat ufexarta frei ta nfeet- 
ie ware ay fafa 90 a 
a fire at fara at jostieins 
- UUaaTa-Uraa feat aT Us at Vat at 
UPAT-ATRM AT YS AT ATTTATA AT, & afteg at 
“Ate-aagg aT Bey AT BE-UEZY AT ATTY AT 
WTA-TEZY at efwy, at efta-aazy at faa 
gat faa-aszg at afatg at afaw-ate- 
ufsfaferg ata Tats a fags a fret 
US a Waa, Ba a Tarte a fagra- 
wa fadtarasn a cagrastt, Ba Tea aT 
| fag ar faatard at qagat at a aaaTe- 
St, avasitare frfad fafaed aaa arate 
gs eagararfa 2 © fafa. 


Bo Raa ferT aT. [ao x 


aqaizva a ata a anata ata fa aa a 
aausrTurfa, we at ufsmarfa frerfa 
Theta Bora ayfauta 99 tt 


a fare at fraaalt at dsa-fara-afeea- 
TARATA-UTAHA FeAl AT UBM Al VM AT ale 
STH AT GS AT ATTA AT, & ats aT aa 
F at ae aT fadtfsd at erdfa at urdfa ar 
atgfa aT Ts at setfa ar dtdfe at ard- 
fa ar (afertefa at aecfa at arzasaafe 
a1) wewifa at racifa at vegafa at <- 
waifa at dteifa at aeifa at asifa at 
adareifa at aaaifa at Azan Tanta- 
awa aaa ufsstey ufsctea aafsaa 
QAI UITAA TNA, AT UAAT AAT ATA SATIN 
AAG WAU FT uTU-Aars FFAs | 
TUS UTad aa, fF ls Ass eS UG 


@ The words ( ) notin H. ~ 2 8 odfa. 
| 8 wH° AT UT° ay after cagafa aq. 3 8 Wate. 

ys 3B, B. wugafa, H ins saa, 8 SW F. 

é B and S omit gw QT. — © 8 tlefa. 


@e3] ~  eaaarfeargay, ctG 


ard FagAray = uTesqars eRe 

que uray are, A a ae ASA TH UN 
Bad ATAATAT T uTMATaTE EAL 
quae urad ae, Aa ave aa HS USN 
BHd AAATAY FT UTM AAATE feAs | 

aed urad aaa, af @ eve aes We igh 
waa YRATAT TS TMsaTs feast 
aud urad ae, fa ate aed wu 
“Wad ATaATAY T UTaaate frag | 

que aTad aa, fa EVE age we NGI 
we wt? ae fay ? ag wa ? we aT? 
qe THAT ATA Ue A A TAIT ¢ gon 
wa at wa faz, +4 Wie, At AV, | 

We aay ata Ute He aT TATE, 
RIAA AA HATE ATT | 
fofearaae care ard aa a Fare ile 
ada ara wat eat, wa Aah aa-aday, | 
mara fa aret fa at atfgs aa arazt? gon. 
AAT ATS BATT FTST ATUS UTAA | 

way fr HTUS Brat Sf Ba eH AATAT gait 


» Barst, s arete. 


eatery, ie 
a aa fa a arene afta fa a cara 
sftarsta sraraaty az ay aret F asta? w9en 
ay sta fa faarare asta fa feared 
sftarsfta faaraatl at g arel 3 aaa gai 
wat staasita a ey fa ce feared 

war 1e agfad aa-sftara aTTs agi 

wat 7e agfad aa-stara sTUg | 
wat va F uTd yaa aya a ATAE qn 
wat Te 3 ura a al ATTA AT ATTE| 

Wat fafree a | fea st FT ATUA 9% 7 
wat fafaeu aye ft fet Aa ATTa 

war wag wip afaracarfet uo 

wat wae HT afaracarhes 

wat Aus afaara ussz Was ut Ve 

HAT aed ufaare GAEU AUTH | 

Tat aay WA BTS TAT 19 

WAT MARZ UA GTS AAA | 

TAT UMS HAW Bathe AGA AT NU 
AAT UUS HA WATTAGS HE 

WaT Aaa ara cad Breage 


g 8 Ug. sg Bs q for g. 


— ont aifanara, a! 
qat are ara ea arr ry 
Tat SPAS ST FAA ATUE FAST ueait 
TA SPAS a ANY AUS HAST 
wat art faefarat Asha afsasTs 123i 
wat st frefaret ase ufsaerss 
war are wfaare fare rae Teal neg 
WaT Hea afaara fate rae aha 
WaT SV-Araa-T ay feet waz ATA AUN 
‘FERIA BATT aratwene fanra- 


ATES 


swIsUL-adTEe SORT ATE TFTA Re 

AATU-URTUS TH-AE WHT-AA-TT | 

utes frome goer aes AT TT ot 

“(ant fa ft carat fant nant BAATATS 7 

“afa dt sy way daay a aat a aATai > ai) 

waa osftafud weafegt aat HT t tee 

Gee cite araad aera a facresatfa nett 
\ fe atau 

soe 
| | @ B. aa. 
This éloka only in B and in the Avachuri. 
: ; 


ne quan fang ay. [sto y—e 


( fawzaut ) 


\ GAAAAGAR i WAR SETH: tt 


wae fiee-atafia wea BATS | 
FAW FA-MNAT wa-aTT NRT | nai 
Sa at a at Tae aat 

MR aeaafeiy wafatu Baar neu 
TAH W-ATaTE GATay ate Vz 
aaraitt Sta-eftarg ara go a-afga isi. 
aaa fara ary fasrd uftasre | 
AAA FTAA FASTATA USHA ly tt 
Wasa 4 A ary URSA FAH 

fea aTwaTe Te BSA YTAT uy it 

TT AW A TAT AT V-aarfer | 

Bs BAU ANY AIA WHA |G I 

SATs ait uta qa-ufa a TAA | 
aawaadt2 aes AAA AW ATHA ON 

a Wisi Te Alaa afeare 4 usta 
ReT-are 4 ara fafva-darsag arti 
a Vist Fe-aTaat TATSL-ARTUT | 
aararfte care ssat are faatfear ei 


@ H and the Avachuri eer ( for ama: ). 


mou eo] eR ATTE A. ; ee. 
wurat ware dais aera | _ 
Fa gave dist araafia a daa i901 
aeat va faarfwar Va e71s-az¥T | 

qe aera aUt waa 149 t 
ara aa ify fed Tra ea TT 

dftat aod aE gem aftasTT NR 
BUA aTaug wife? = WUT | 
afearg HET ATT cAZNT Bat we 93 1 

| 2a A TST ATRATET TTA 
(Baal ATH AS TATAA BAT ag 
arela farne en afi erarazaita 7 
wait a fafuanre aggre faasre un 
TI neala a waraatfa a 
afada-ad ara erat aa RTT 9% It 
ufsaz-ad a ufaa, art uftasre | 
BPAAs-aAe A ufaa, faad uf ad a9 
aret-arav-fufed AAA ATATHT | 

RATS AT UMTS ATE TA AATSAT Ut aE 
yaren-afagy ZS Fe-ae AUT 
BITe warga TaT sysfs ay faz woe 


¢ H @. 2 H ofaqare. 


oa 


, ze ee snieinrary [Ro x—e 
~— art wae aig aftasre | | 
Baae- aaa AT UTUT SUTPESRAT Nl 20 tI 
wey eae atars faeorsars AZT | 
agurafox ara ay afasre nea 
ver eri ard sari atta aIZe | 
safyat a ufaa fasfeara 4 aa RI 
BART USCA, ATEZTATTAT | 
supe a fafuante faagen wafeat 023 t 
“aaifa A TSS NATTS BAT 
aoe fa stfwat faa ufa _— N22 U 
arta ufsaien afar ‘faaedt | 
fame 7 aae aor aitasrz vu 
eragtarara dtarfa eftarfa a 
ufvasral fags afafea-aarfer eu | 
aS FAZATTS Aret TTAANIAT | 
waft a tags, ufentest aford wagon 
wrTevat feat ara afvaress ara | 
fata ufsarasa sont a que wifi ‘a 
aeaaaral urarfa dtarfe eftarfa at 
BAAA-AL TAT aTfte uaa Nee 


Bs afer. 


rer Se ae - au 
‘Ae fafrafarare afad ufzarfa ys) . 
neq wAUZTE vert eaay feat 300 
ATTA ASTAT ATet UTUANAT | . 
faa ufsarera .at A Gore ATA 300 
URSA ETT Cae TANT aT | 
‘efi ufsareaa at A HOE ATH u seu 
va Vesa afafus aaa afar Tat 

| eftare feqgu autfast AAT GTA 33 1 
eq afaa afsa arifga "eS aaa aU a! 

| wanda? wag Ja ayaF 3gu | 
waasU Brad ests ATA FT| 

fesrara a TSA TaTara ahs 7a tt a4 " 

| waza Brau este VATU aT ; 
| femard ofan Ff ardafud aa 1 3G i 
Sed Forsarard wi} aca faery, | 
festa A TAHT, TE a afsaer tt 39 1 
ete Tq THATUTT e} fa ara faaate i 
een Ufa F ardafad vg vat 7 


 ¢ i ofgara. 2 s efeaa. 
2suagBufeg. sBoa. ys fee 


RR Smaart frngay. [to ye 


afadte saad fafag rqairaa | 
aaa feasts, 7a-ae UPTAT u3e I 
feat a aaugre qfrat aTearfaat | 
‘ufgar at fadtesat fraat at TUzZE li you 
dag aaata 7 dsrT aeahoTs | 
efard afsareta a A HOTS ATTA yr 
qe usArTal eret at Hatha | 
a fafeafag Ted aret aTEsTaT ti get 
aaa aaare a aseraTe wafors 
cfd ufsareta a A HUTS ATTA yon 
af ag weaTe gaara fia arg 

afara —) pal A HOTS ATA it gy i 
aay fafed stare deem at) 
aleu at fa Sau fasaa a aasngun 
aa Sfarfed est WAUZTE aq erazi 
Chad afsareaa ..a A HOTS ATTA il ye 
way wwii at fa asa ATA AeT | 
ft ATUST YUH AT ,gTUZT TS aH gon 
aaa aaaTa a AeA BATT | 
efarz ufsarz7a oa A args atid yt i 


Bs za. | 2 s afc Ue. 


We ye CECE ICC CELE RR 


Baw urwi at fa ara Asa Aer | 
af ATUST GUST AT ..gaAgT Ws TAM i gel 
a ag aaUaTa TF AAATT 3 WATT | 

ctaa afearesa. yi a ATS atid yon 
sau uri at fa wish ATEa TET | 
St aratss Qasat at a fmagi Ts TAY Ua 
a wa wazata a away 5 satrag | 

efara ufzareaa at A BCE ATTA tue f 
awd ara at fa Atza AEA AT | 

of SATUS FUR AT -AAUZT WIS TAX UUs I 
aaa weUTe a aware wafiad | 

Shad ufsarena a A tag ATA Wugn 
Safad altars Usa A ATES | 
Waals ulfad Alta-aTa @ asTT wy 
Bre ST UAAT AZT AU AT Ts | 

drat fawiga ge afentest GAT yet 
mau ure at fa aise ATE ART | 

ue dist welts ateg efizy ar uss 

a aa reared ¢ dxare aaftag | 
 Sfard afsareaa .a A avo ATi ub i 


@ H, s and Avach. arftd wee. 


oe Bet 
great are ar fa WTA AEH ART | 
varia dist fafrad sfeg-awitg at vue 
Hara award a dsare waftad) 
ahard afrarewa oat A aa ATI ot 
wat uret at fa arza area Feet | 
anfufin ara fafrad t= dafgar ez nea 7 
a ava aware a davarTa waftay | 
afar ufsareaa oat A HUTS ATTA BRN 
va seafaat Safar ssarfear aatfeat 
| faattaar | 

| Sfatearfifetaatsaftarsrarfiarengan 
tara aaura q daaTy MATa | 
 tfara afzarzad a A Heys ATi r ae 
eI FZ fas at fa egie at fa urati 
(sfaa aHAgTS A I TETAS Ne 
aaa fae TBST, fegt Ary WaAay | 
Atti afat Ta afatea- warez N bf i 

— «8 8 afta we and @ wa. 


2 H alafaar (sj safe) Avach. also qUae. 
3 s fee, ‘H and Avach. fxr. 


wet USAT TAY TH a OR 
frefa got di¢ satfararaare? | 

asd ate @ atata RAUZTE @ 2Tau i &9 Nl N 
eeearal cagsat era ard 4 CUE, | | 
qefa-sita fa feast 3a -faferar TT Web 
warfa Fe-aa sifaau Aefaaty | 

‘Wrel areye? fied a ufettee fin davat 0 Ge 
at ae wee ar ara fad a afat a 
wart feyat a arect aftaere ii got 
ana VE-AUTS AYS-FNTE BTAT | 
wate wat fara ua aa at fa werfae 9a _ 
fantaartt wiz wu ufiarfas | 
tfad afsareed .a A aeaE aTfTa* noe 
ag-atga Uys a fuer aT aeaet 
oafrad fred fra Tea a wate i 93 
Beg faq ayaa-sTT ag-sfpa-ufiag U 
Qfard ufsarsaa ..4 A ae aTfid~ nogu 
AeAAT TY UTA WgaT aT | - 
daze VSS BeEUr-Uls faasTT ou 


gs ame B ae ('). 2 Bat. 
28 4. 8 H ef. | 
48 5 ofemeen AT. _ €@ H and Avach. way. 


© B swife, Jacobi’s Mss. sarfao Osis 8 farzafeio. 


{oo BS COUCC LE LE [ato ye 

a atts farniyd wiz data at 

ufsufaam ayat at sta frwaigd Ag 9% 

asta afi aat afetiest GH | 

WE AKA HAST ATATTATT TWAT 990 

»AYTATATAUZTE erantin eure a 

al a wafad os, are wud fatter vot 

aa wafad ge are dud fatten | 

cfad ufsarzaa a A ATE aT nen 

a3 Os waad faaaa offset 

a acaut a fra, ay fa ware erav ton 

urmaaataal afae aeetear | 

wa ufigast, afta afeRAr ntau 

faat a Tawa TAT UTA | 

arg7 fi fafa-ad at ufsofrara arga ten 

AUTTT aerat ufssatia was | 7 
rant daasaay Ary TAs AAT eS 
rae TAATUS ies aeem fears 

aw-azg-ant at fa wal at fa wetfag uty 


2° B afte. 8 B fared, s aa. 
3s afq. 


ao y—e] ema a feaHy TH. RQ 


df vfrafey a fared, wTaTT a BIT 
erau deat wraTaaeA tun 
unmaaataat Brae ufssfeat | 

aq ufigasat, ik den ufsRa ube i 

faa 3 faa SST SsataTTA ATT | 
a- fausaTaATA ssa utes feat i bs N 
faueu ufafaat HTH TRUT AT | 
efarafeaarara BUT 4 ufsaat wera 
mnieara alae seat wea | 

o TAUTTAN Faq aaa | aaeT wei 
say aufartt aafrasT Qwar | 
arate TR-BTTa at sat fd Aa Neo 

a BAATS Sa FIST UF TAT FH AS | 
uu) ufsaa me, ayfag fare sate — 
aay fate sarasat faat argu eft: 
AYRSAIEUSSH ATEVET YTTAT Wet 
ARYAN UTGaT atat Fra-dag 

and ugaera daa wa AUT esi 
danni za fart feany arrafyai L 

WE a BUT ATI aE aaita artist Negn 


9s fe sare. 2 BOT, 5 8, 


area ay fatal camer HERA, | 

HE AEG AE cast Ate ats A TAT ai 
BE AE A CAAT TH ASH VT 
BIST ATA arg wa safrarfss ve i 
fawi a asd 4 aad ated 4 Age Sau aq 
wd OURAZ-UTH Hg-ad 4 AH AAT 19 i 
ad fav at fa aga at AEH L 

Bea A AE AT YR AGATA TT i ct 
Baa AIS AT aud alae age, 
- Eee FET ftat TAT Zyla-afsra ee 
FRR S HVerers, aerate fa geet, 
ee ie aeT- ttt a fa rag fat ar777TE 119000 
\ fa ata 


De aaa) 


Naa farts Sana 
ufend dfefeata Sa-ArTate BHT | 
erat at erat al aa wa, aq BIT 9 Ve 
asat fadtfeate aaraai aati 
wTaaagt Ware AT TWA AAU 


QB amgfyo, H and Avach. oy. . 28 F. 
3 s aa. 3g H and Avach. a 


Woy) THA ATAAY AT. : Re 


AM AWAIT ATUTA TIAT | 

fafeut wa-aaw TAT TAIT TSN 
aram fara fara, aTeU a ufRA 
ware a faastat BIS BS BATA A 2 : 
Ware wife fara, ard a ufssEte | | 
AUT F faaTata, afaad a nftefa“ ult 
aE aS We faze, asat gftaari | 
(pMSRN faa AISA, aT” fat aa he arere en 
AAAAA UTA WATS AAVTAT 

T-VAF A TAHT, ATAT UHRA 9 

| ‘rren-afegy 3a fades ara | 

ae TA Waa figure q aa ut 
wre ufed ert Hats aT fa AAT | a 
waster a faze Taestaet aan 
aaa area at fa fafaad at auitari ae 
‘sada Wag UTTZTS a aT NON 
7 wena a ufaa, a fag wrest 
uraaaaKfreat aes fagst tau | wan 
aM AT AR TATA AT | 

worfed feat eat SER TATTS aT ue 


¢ Byas. 28° 9 Bagad. 


R° = Sua HT feraee AA. [so y—2 
ufsafee a fea at wait afin Graf 
VARRAS AAZT TUTE FT AAT 1193 1 
sud use ar fa aaa aT arretars | 

wal AT ATH afaa aw dshaat eT i 9g tt 

ad Ha WAUTT 7 asrare saforg | 
efad ufsareaa a A arore afte quit 
sue usa at fa wad aT Aref 
aa aT uta afaa ta aeafean ew 4g 
aad araura q AAITU BWafars | 

efad ufsarzaa a A aos ATi 199 0 
aes at faufad HAG SOIS-ATEST | 
aurted aaa-arfed sa-aars aisag ati 
ARUT FT VATS VIA AWTS AT | 
sae at fa eftrer ara uftasrz ten 
wefua at sare arfad afd ast 
Chad ofarena .a A quTs aTita eon 
net Fores aga areaatfedt 
faa-quyart dtd sareet aftasre 029 

gs af, Bafa. 9 Bfear. a Bag far’. 


Wek] carta fees hs 
wea wise fag frag ar wa-faad bo 
firs-fag ae VIA USAT 11-22 11 
atag AIS" 4 Hert aatag | 
aA ae eracafied amar fa a uray i 33 I 
Wea aera Stara ia aria | 
fatert faard a areet uftasre ig | 
aya at faa ae Taras Bar | 
ata asa Bad arta iui 
adiay fafeadsn a fadtoss ufeed | 
wafaat ayaa ara-at TAU A 
- Ue airy fafad aTzH-arzH“ | 

Wey UWA HOY, TAHT Sat UV A AT agi 
RAUTaN-ary at awaTa | da | 
Were a att vata fe a ches tt Se 
feat y afta aq fa set aT REST | 
“FEA A AUST, AT aw aR az ween 
taaqa@aa qa, ahaa A AAS, | 
VARAAATU ATAMATATZE It 30 0 

¢ B and Avach. areata. 


2 B H and Avach. areq. 


ee ot gnbnitierqe [wo YR 


| feat wrist 2 ow sya fafa 
AT AY eed wat age WAATAT 34 tt 


3 BATE z wey ag wa waa | 

qaam 7a a1. faaTat J A TATE 1 32 0 
far wrist ow fafag crested 
vet veri aret fraw facaater ti 33 | 
“STU AT ea AAMT .aTaaZt we ATT 
Aag) Sal oat Ge-faet qitaen uagu 
WaUgT Taya ATU-AAATT-ATAT 

ag VAAL ara, ATaT-ae wT HAE gut 

ai at avt at ft wet at AST 
ware a faa fire We ALTAATTTY Ut 3% tr 
fat unis ta} aa are feared | 
Te UWE clare, fats wy ade A i391 
ays aifeeat we ATaT-aTe 4 fizeay 1 
way a afrarad aad 4 aTEAT It at A > 
frafarriy HRT AW Ba-aeAfE oe 
arftat aad fa args dat zen 

warafi. aTUes BAT ahs aT 
frerat fa w nwt Su aut aria igor 


<8 aaa os  B aa 


Zo y—e2 ]. NAAT ARATT. "See RR : 


wa TT tae UTa F feasra | 
athay. Acad fa aTaez dat | gv 
va qae Reta, cata ase Te | 
AST-OTATH TATH WARY AIIHAY | yr 
We Uez ware WUT-ATE-TEA 
fasd wradad ferret, gue A i y3 
waa sru-titet ATU F fTastaM | 
arfay acu fa BTUs Wat ge I 
Baw wwe VAT arts ariwy | 
frecat fa a cater stu srt aria ui gu 
Ta-AU AL-AT Gq-aAT FoF AV 
MATA S-AA FTE 2a-fafead tiv t 
oey fa cae saa tq-fareaa | 
ararfa aa arure ‘fH a faut za ae?” igo 
We fa a azar ofa wert i 
aed fafa at aye} ea G-gaRT ght 
wd a dre egal arage aria | | 


wu-ard fa Rerat ararare frase ti ge 


‘fafrann fiadaa-are aaarT TTT are 1 


Ty fra 1 quifufesfeu fra-omt Tua 
faztsatte ti yo ii fa afau 


@ Bura®. 2 Baeag. 3 H-qqaqay and Avach. (found-aqara 2). 
+ | 


i 1 
(UeAZaRT. ) 


OU Wwe il 


 areau-dad dwa a aa 
nhuarTa-aadt SATU AATAS At 
qardy Waar 4 AeUT Bea AfAaT | 
wate fagararay ae A wrayer? we 
afe ay fagat call wasregeraey 
fara FAASA Breras frawaay i au 
efe warc-arara farare gia a 
mrad ata wae eefefgs ngn 
vary uf ae st wie a gat 

_ faas- ZTE aad a afeee uy 
—agar-faqara anfgara at TOT 

aque asa Aaa A GME ART ART NG 
ea AZ A STATE ATS ATSY SAHE | 

APY WAM BTA MAVETATSHM AMTUNSU 
qu-Sa aaa wail fifa 
afeag faasat 4 faurd aP-asra ut i 
wirad ued sta werdtim afer | 

aféart fasat fegt aarey SAAT et 


We €] STAR ARGTA. ee ay 
waft SYS UU WaT WET BTA | 

@ ATWARTY GT a FA AY | TAT 1901 
aa-sttat fa sata sifay a afta | 

Tat UTW-ag Mt eneat asrafat wg 
AMT UT AT ANT AT AE AT AAT 
feet a aed Far ay fa wal qaTaT 1921 
waa 4 Spits aa-argfe wea | 
BfaMTayT A Hara, wat Are faasrT 1.93 
faaaaTatad at ad at Az aT ag 

CA MU-AS fy Besa AATTAT Wag 

af wore a Awe ay fa Aweraw aii 

aa at Tugara fa aTUaTUtat AaAAT gy tt 


waqaratia art cata artery Lo 

arated zatt AU Agraqa-qharaAy 9% uw  - 
AGATA ARTAA-AANA | 
eT AgU-aar7 farreat asafat w 1 99 1 | 

fasnatza dru te afte a arfud 


af afafefranfn arare-set-CaT WG 


g H and Avach. @ faar(anfaar.. rH fe. 
2 8q. gs Sy. : 
4 B Rarra-fag. 8g B Cafe. 
© B, s, and Avach. f@°. . : 

8* 


Re CIC ECE [aoe 


SPIAAUHa AF saTTAvy | 

& faa afadi-ara fret cazee Tange 

a fq ard 4 urd at aad qTaqsad | 

a fa UAA-SAIZT Uthat uftertat b> 20 | i 

a ay afin Fal ATATK ATTA 

ABT uftensy aat ez ae Aefaat 13 " 
aarqafeat Tar “arwam-afier3 

ae sorely Fa efits aratn BATES 1221 

. wey fad way-ara aa-aefe afad i 

ST a osrtaar frat wre a yaa ies 

aaa gg UT AAT Aes TAT | 

WTE US BaTaAy aeAafad Bt? vague 

 veate ata-dawd ara faafear afe | 

fear ats faastst, Wa AeA ae AT? A qu Ul 

vay aa age aTaqey arfag 


Rateti a wat farTFgT THITAA 2%, N 

qefaara a fata Awa aga aTaat | 
fafade aeu-strew aT G-AATEAT N29 
Gefaara fafeanl fied s wafeci 
ne a fafae ure wrest a aTEa et | 


¢ B omrat. 8 STA we 
3 H and Avach. faafe° (faqfaar:). gs Trae. 


He a] ema afaarg ay. RO 
weet va faarfaat aa ets-agT | 
gefaara-aarmt sTasitare Aare ee 1 
sizarad a feat AWA Faa ATAAT | 
fafada FRU-ATU THAT F-AATALAT Ul 30 
asad fattest feast v wate 
wa a fafae ard weed a sraTEa 1 391 
aver wa frarfvar dtd er71z-agT | 
 gqisara-aar arasttaTe asrT 32 
caTaad a canta ural TeERT 
fraranaat ard cam fa qaasdnssn 
mee afd at fa sg wafearafes 
ae ufxust at fa a2 satan fa an agi 
| AUTTRAATETS ETAT, AF AAT | 7 
od ada-aaragr estar fae aT a 
neat wd faarfat ere gts aT 
- qwaraarai wrassftaTe aT 1 3% i 
Base TATHi war Hater arte | 
aas-age Va, Ad aTefe Afag u sou 

e B aT. 2 B ae. 

2 H arfa and Avach. (not aifa). 8 B °are. 

y 8 fara. 


Ee ear ferRyTH [tog 
wifsawu TAU atet-fagawy aT | 

aa dtesitatea dtartaa at adn 3th 
a fa ard a ard at aad uTagsad | 
aa araasatart ag ufiecfat a u3en 
wet wa faarfirat Ba Ga | 
ATISATA-AATTA ATASTATS THT | gon 
que? a ftafa aaa aaa azar | 
farfaeU AUC CAAT F-AAT ATW gI 
ques fatten frat s wafer 

wa a fafad wre wae a aTEa Ut ye I 
weet wa frarfiat ate qne-agu 
AUST ATASTATT AFIT tl yd tl 
waard a fafa Awat Taq ATAAT | 
fafa BU-TEU GAA F-AATAAT Ni ge ll 
vaard fafeaat feat Ss ware | | 
wa a fafae ura waaay ware NgQun 
weet wd faatfwar eye e7ts-a ET | 
TARTRATE ATATATS TST tl ge I 
arg watt sited sfeurercarifat 
ag q frasral AAA WTATST It gon. 


¢ B arsy’. 


We a] eran errr ay, — ge 


ford ast a aed wy qerd uaa gz! | 
Waray a ease, afentest afors w yt 
a frart aarafa atqaefaares | 
ad F aRUsTUfa ee ae ART gen 
WRT aaw-uTetg atandfaared > 
asxafenr feacray fareat UeA-STTaAY yon 
Sag Ba-aTTeY AUs-AYTR AT GUT | 
AAMT SAU-UTUTE ATA ATVIWES ua I 
dtsiten-waret AA-UVAT-BIT | 
we SUfat vars fest Ara AAAAY 0 ur 
Gara Gar fear wea a aTS 
wang aarafer farreat fife ata 043 u 
WIAC-USAFY AS-ATATSLY AT | 
WUTAMASTUT AAT AEA AT Wg 
| aa T-afsasa afaasr adie: | 
farmeat sufssere qe-qeafegrt uu u 
mati-fasrat we urat earfesert, | 
aradtufsagt a waag faafsrar ue 
TVaeT-atag wa fAasaT WI aeqs | 
qafaarant Brass aalfes wus i 

9 Be. . 2 Bau. = B oRama. 

g H and Avach. °F. 


Bo enaanfarngay. Core 


faqat qATATS aaa a az Fe | 
caulterradtaran ufsarat arrfcat wut a 
are qarace erdten arf age 
aeta-agu Te erat aftasTe VueN 
FUERA faa AA Fras | 
AUB afin arizae Wareray 0 Zou 
atest at sar at faarad ays auras 
SRA SVE ATA, HEY TIE AHA Ul G9 
afara agar ara ware frwnTE at 
ay free fraraatt fratqrisray nea 
wel aa faurafa diva sfaau at | 
arasita ad a BAUTUAAT ATT UGS 
faurd aga aa SVE UsATTfY a 
TAA UZTe aracfat aatz Ta nog 
afr at fa AU Ce-Ta-aefaay | 
AU TaaaTA ft farare arf! uae 1 
farat-ated fra arm aye fara 
AATTATAL FT AU Uss THAN gE 

6g Bute, s afsrarit. a 8 sige. 


3 H in S and Avach. fag. 3 B ofa. 
y Bsj faa’, s fafa, Avach. 47°. | 


Ho ¢—s] UST ATy A. ge 
faraafad Sa get wafer aria | 
WAT-AES VA, Ad ase afag u sou 
waft BuTMAATS-efaat 
wa Tat ase STS TT 
MUP UATE GUTS, | 
_ AaTs UTaTS At aha USE 
BMA Waar wafaaat 
oa fas-fasaraerat safer 
BV-waaa fand 3 afar 
fafe fanrure Safa aTeay nger 
\ fa af. 


( THT: ) 
\ CHAT I es 
aug ao ararad afw@iarg cad i 
we a fama fava, c} a alas aay wan - 
AT 4 SRT AAV ARTATAT A AT AAT | 
aT a qate SUTENT A a NTS wat N20 
| anata aa TF AUASTAAR | 

aattendfes fre atest was 3 0 


2 8 ASR. | 2 H and Avach. 7aTasi. 


ee a aman farang a | [too 


vi ayaa at ¥ a ATA aTaa | 
aura aaa fa a fa why faasrz uygi 
fand fa wetarfa + ft ATaT AT | 
Wat BT Get aTaa, fa FT aT ae aT uu 
WT FTATAY,, ataTaT, wat at W UPTE | 
ad atu afcerta, wat at a afte ne 
WaArs FAT ATT Vash afRat | 
aaaria-Ag ata fa dia fraPAT WON 
wea 4 ata UAUI-AUTTT 1 
WAZ TA ATU orate fa ay az uta 
MsaheA A Aral UIAA-AQT7T | 
wey agra da waa fr ay az ven 
miata gz arerit QAI A-AUTTS | 
faufga wa st 7 wate fa fafea 190 We 
Tea WRAT ATAT “Eararaareat | 
war fa at A AWaT Wat UTA BPTAT AA 
wea ara ‘ara’ fa aust ‘cus’ fe att 
cariga at fa Of’ fa Fal AIT fe AY aT neat 
wuUaT AZT UY AWA | 
TATA S-TA-AL ad 7 Tara 093 


¢ H aaa. 


Fe i . aR 
Wea Se’ ae’ fa ‘ara’ aT “age” fe as 
eae’ sew’ at fa a a ast Tas gh 
aia wee at fa array arstas fa a 
fosfee arts fa ae wafuz fa ai au It 
ee ee fa wa fa az arfafin fafa i 
OO Ye aaa fe efead Taare vasa 
areata wo gar sretsirea aT gay 
WeTheaMPiay AISAR Cast AT NAN 
ws usa at fa aquiy wa-fas fa qi 
ASST aratisa fa ge vafus fe quatn 
2H ee fe wa fea afi 
Ble NS qs fa gf AqATSwa nae | 
ATA W TAT gfasnae aT Fay | 
werfentifien BISA SA FT 2 W- 
‘ufafeare grad ‘va eet, wa gat 
aaa a faarastt ara are fa BISA WV 
mea Aud ud afta at fa aitfad 
Be nites aa urea’ fe a ay az ween | 


9 Ba, H Ad. | 2 B frafan 
3 Bs aya’. g B ofa. 
4S ATE. . —¢ BH @ Ft set fa. 


os afa, Bud. jc Bs -efa. 


— 88 | enaarfana aa. [too 


uftag fa w Tat, qat vafaz fa ai 
dare dtfae aT fa Aerare fa AISA 231 
AVA TIM CAHTAM, SFAT ANT fa a 
arfar tar fa, Ta ATS TAT 21 
aaara fa W qar, Ya wea fa ql 
WR ALA AI fa qu daze fa a nun 
wea THASTM aaaTfe sufT FI 

‘BART AER Tare ad arast Ga wegir 

Bes UTATA-wATe CUTa fireta g 
—afeernre-arare ae Tet-etfaa 129i 
diee aya a ARS Bea fast | 

WaAt-Szt a anit at afagar a ae feat nati 
Brad qad-aTa ZIT AT feareTrT 
— witaarefet are Fa Tas aad N2QN 
aaa TASTY vaarfa qTaThT a 
Ral AEA Uae wa VTA TAF 1301 
AISA FA SAAT Cte-aAZI ARTSAT | 
qara-arer fafar ae eftafau fa agan 
ART WETS URTS UTIT-AATE AT AT | 
aaveare ztaré Afears fr AY aT uae 

—g Bs canter firetfa a. 2 s efag. 

3 sB faa. «3.8 afd a fa. 


qo o| Ss AAAI TA, a. 


mader sa sear ae-faafzar wet 

aust Te-AAT Ha-es Fa AT FAT 330 

Teed vata Atfearat sat ea 

arent afsraran fa fog-asa fa AT az nai 

“RUT Feet fart Saat fa a | 

nfararsit aaa aaa fa RSA | Su il 

dea dafé aat fad ast fa ay az 

Fai at fa aad fa, g-faree Fa a TAT Be 

date dats gar, ufwag fa wat, | 

‘ag -aarha facatfy arate’ frarTe N39 

met Asa VaTS aTa-frsa fe AY az 

aratfa atfarat fa arfa-dsa fa ay ae sti 
Ag-ATSST VATTT ag-afeafarsten 

ag-farasrert arfa, wa wast WaT I ae v 

wea ara HT aCe faa 

| atvarai fa at var aTasi aTHa aut gon 
qae fa qua fa gfaat gee Ae | 

giatee qog fe avast gare aut gat 


@ Hin 8S aE, to write Baye ? (sae :). 
2 H faafaa-a. 3 Bs and Avach. aearae. 


g Hweaa sft a sy. Bs aaa. e Baad. 


ee eatery, co 
 waa-ag fa a aaarea, 
qaa-faa fa a faaArea, | 
| Urey fa a aeesd, 
Fetus Ft a ANTSAaTSS tl yet 
| ara qv al aed afa vids 
srafraraed afaat 24 ay av Ngai 
qd ararfa, aad fea) 
wags ad dary Ua ATasT Vag Il gv Il 
cs fart at q fast afasi fasaata at 
eH Tug, ea ae ute’ ay fran gui 
WUT GT Aes at av a faav fa ar 
ufwag waUTS Tass FATA Ui ye It 
weatdsrt dha ara, wie ate at . 
aa, a 5 aarfe’ fe Aq arasq waa gon 
wea TA Male SU safer arEUy | - 
a wa wag ag fe, ary arg fa area tt yt | 
ATU ead-aad UAH FTA TT 
Ua7U-AATSA aatg VATS get 
9 Hin S ogg. | 2 B cata. 
s Hin S gala. 3 8 g-fafad. 


4H ALA, Avach. ety. ¢ Bay. 
© Bs ag. a H and Avach. aaa. 


Woe] | eae TTY TA, | ge 
cata auary = frfarad 4 ari | i=. 
WaaTa asi ZYs AT at FS fe aT az wyou 
arat ag a diva qa urd fad fr att 
HAT W LST VAThU At at avs fa ay azn va 
aa Hg 4 Ae A ATUG 
aeaea fa fri aoa 
e deere Sau at qa’ 
qUst aT a3 ToTew’ Ta yuri 
wafer fe a aa AaHTTaa fa ai 
fefarat ai feat Referer fa BITS 1 43 | Nv 
wea aTasTMAayaat frat 
| siierfiat ° aT a atyaareat | 
a alz Sle AAT 4 araay 
a eTaaray fa ft aes it ug tt 
aaa-gfe aadfeat ant, seen 
fat og aftasre aa | | 
fd egy wards vat 
AAW Aah SEE Waa it yy i 
Q a and Ayaan faaz. 2 Bs qq. 
3 B gg. y H and Avach. qam and qeaaR. | 


y H and Avach. q@yzy instead of optative. 


é B oghy. 


85 quaternary [spo oe 


HTATL aa ara y aTfTaT 
ata 4 3 aftasaz Qat | 
aq daz arafae Bat AT 
qua Te feqATas haa ue 
ufiaasaral aaatiesher 
aqsRaTarae wfuhas | 
a faa ya-ad ata, 
BITRE syrfaw Het at nugn fa afin | 
ae 


( ararcatuet. ) 
NV WCAAAAAA I 


ee GS Mel AAT PRATT | 

aa serefcertta aTuafa, aug R nau 
uefa Sy SITU ASA AU Raa B-ATWATT | 
at 4 ara afta fa sz aa Beat wr 
af aau-siew fad ayaa frat | 
AWAT ATA TRU, Va ATE GAT Nil 
uefa fafa fad ou Aa fae a dfs? | 
fafaau aca-siem dae qaarter igi 


g 8 UTRTa 


Tec] endarharara Phase bes 


ge-uediz a fafac waa a area | 
vatsra fates ATERT TA sre wy 
distert + Aas fast-ay fearfu ai 
Sfaulert we-aTga afsTTast GAT | & It 
veatel WU Ast ag ss A uifse i 
WAVE AEA AT T wage Hat 9 i 

Ie wifa “af Nols AT aaitea Lo 
a VAST Fas aT W faarag ATT we 
arfeaee aaa arerfagaaa att 

a adtesa sroraty ard arfet at fa ate 1 Qu 
wea a feta a A a weet : 
arian fafad ata AWA fa a Ura 90 : 
Tet a fags atey efieg att a 
serfs wet fad wfaq-cetg aT alt 

wa UTA a feasst aTaT AGA HANTS 
SAA aayuyg wast fafa at ae ve 
az GRaTs, Bere ate atfes aT | 
earfenta yey wre fag auf aq i 8 no 
“BAUS By GRATE ATE Ta aT? 

CATS ATE AeTal Brews fraaTe ti 9g | 


g 8 ete. H and Avach. Wey. 


ye - qndanfangay. [soc 
fate Wyden YT aTUTay AEA TI 

aw diz afta a SUs-HeH BZA aN 
VIR AFUAl AIATAT AAT | 

BUHS we fra ufafeaaarfer t 9%, I 

ua | UfSSEsT APTA UTS 
 asraqwTefa a dart agaraw 149 

Vali Waad ae fagra afa7 | 

aad ufssfzar afizrass dae nat 
ufafasy arte wregt TAU AT | 

awa faz. fad ata, a a: eda AY ALN IAW 
ag aus aufe, ae watts Tas, | 

aq fey a ad ad fig { AAATIATBE tt 20 t 
waar ag at feg a Sasiyarared | 

ay aus ware firfe-sipi wArat 29 
fagra wa-fasad vert aTazt ft ati 
agt at fe sagt at omer a fafad een 
a a ayaa Pray Wi ssa Wat | 
Bas Aya AtaARfaares i 23 
afafé wa aes waar fa dae 
Fer-sitat waa east we1-fafaT tag i 


@ 8 CM. 2 g not in H. 
23 H in S and Avach. aTeq°. 3 Wqag H. 


Wet] que a fag Ty. WR 


vefaet TAgy a fora Tet fran 
BAA A TART VTUTT fare-ereret 2 | 
aq-dinate aefy ta arfrtraac | | 
crea aKa Ge Brew saeaTAT i 2g 

‘Ye trae gatst dived a ag 
wafzara safest, 2 aad AEI-aS aon 
wrunafia Wa Wrst y = AUNT | 
Brews ad awar fa a urge aati 
atitaa aad so-aret faarad | 
(Bas Va eat, Wat oe a fitaT nee 

a arfat afara, avarai a VaR, | 

T-St 3 ABT Te Tafa afaz 301 
(Bard aaa at ag arefiad az a 
dat fauna, dt da wATat 39 a 
BUTI UHH Ag Te, a fauEa | 

ae war faasaira adad frefer u seu 
BANE Tae ast arafiae Agar, | 

d Ufa. ATATS HAUT STATAT 11 33 0 
wa sitfad ast fafe-ae7 faartfaar | 
fafwazs Arig ares ufifaaTAaTAy 1 3y 0 


¢ B gat. 


| - 


YR ema ferngay. faec 
Ge ura @ GzTe SETAC NT 
‘Sw ard a fears weUTa a THT I) 
AW Aa a Utss atet Ha a as! 
‘sttfafear a erafa ara wat AATaT | 3u I 
ale ATA TATA a Si FT ura-aga | 
aa wath Da vs cara) fraaray i 3% 
aver dtd quads, ATU fqaaz-aTaay | 
carat faatfa araz, Spit aa-faaraay N39 It 
— BaAAT EV Ae, ATU AeaaT Fra 
Ard Taq ATAT, SPI Silas Fra ust 
HST a ATA 3 afarretay 
ATaT | SPI A WaAFATAT | 
wath we afaar warTar 
— ferafat were qaerae sen 
trefueg fraud a9, 
— waded aaa eTaTst | 
galt 2 aheataa 
UAT WaT yon 


_ 9 This sloka is found only in B and the ‘Avach. (and 
interpolated in s j). 
2 jagae aster. 3S aa =? 
yg Hin S mez. y Bs <aq°. 


wecl THA HAA YAT: 7 ay ue 

fad a a ag-AasT, B-coRTa feast 

fadl-aerfé a wt aanraia Tit WAT Nga N 

Wit a BAW UA Ta BUSY wa | 

Way 4 VATA F ay BRE AU AL ll yr 

seerrarre-fed Aa THE ATE | 

degqa wsraasat, vatsrra- fafa i gs i 

cy urd 4 ald wy afwera fasfert 
weftasyey fafire wird yet Halt 1 By 

| a UT a Ua Aa fara Fagan = 

aR TATASAT Fagsit 7 TRUPAT I gu u - 

BIABM A WAHT ATAATUT ATT | - 


| fafy-vie aq SITUA, aTat-ara faasau \ ake Ne 
wanted sw faat BTA HUTT at art. 
aaa a a ATaAT ATA afea-mfafie NgoN 
feg feg fad adfee afsaa faafaa 
waferaatan ata fafaz awa Wye uv 


Bag. 2 Bot fa fae. 
2 H and Avach. wartfaca (instead of. omraiq ). 
63: A ooarwar @°. y B fug. 


¢ H and Avach. fad faa (arent feat). 


rer | qudanfanaay. [ajo c 
ararcrafir-w sa Soliaisl inl 7 
qz-farafed aa a di saga aut igen 
aRaTS afad at fafad aaTaas | 
-fitfeay fa atesa aarfered wa nyo 
Baz Wis wad HU PeaUTat | 
saTufa- aa sret-aa-faa farg tt u9 i 
fafaat 4a Aa, arta a sa ae | 
fafe-dad a asa, asa aigfe Aas ue 
Tet ame ata fad ACTH At 
wy anrative erat- famed 7G 1 U3 N 
fan fate a fanaTe arf at g-ae far, | 
amet fas egal fefy afsaaret uugn 
ry-araufifesi aa-atTa-farrtagg | 

afa araag arf aararé faasre nui 
farat sfradantt catawatrag t 

Aaa Tafae faa ATSVS ART 0 us i 
NF-Vas-asTa Vrearay-ahes | | 
arata Wa faapre ara-wrtfaagy nut 


2 8 Ay. 2 B SHU. 
3 Hand Avach. weit. 8s Taq. 
48 Ufe°. é 8 area. 


© H and Avach. @re-afae. 


Fee] SUA aA AT. | uy 
frag nUad ta arfifrtecs 
nied ele (aaa TATA AiTTSTTM FT yen 
Tes utara AA ABT AT ART | 
fauta-aaet fazt ATT ALTA wet 
‘HTS VATU fararit ufiara-grearaa | 
maa § AUT TU ATARA MAT ti got 
wa faa aire sTTTa a | 
— BaRTAsIPTt a aal = wafegz 
Ai 4 AUT VATA 
ASAIN LE We aiftt 1S 
BNGTAT-AAHTUIAR ATEUT 
WUATSATaAG Aa WT | 
fraand i ad tas _ 
watfd worad a sear gen 
Sara cae frefer 
 FUU Te waA aia | 
fauas aea-qufta way 
— afeuer-asTana 4 afer nan feaha 


ae PDE Gare 


es fa (sifa?). 


we a 7 aaa aT fearagay. fo ee 
( fawaaartet. ) | 
N AAAI WTA SATH: t 
BAT FAT FA AG-UTATAT 
Teena faws a fara | 
Al Va BM AAT WPS arasy, 
WS SD ATTRT Sera BS gt 
 Sarfa ae fa 718 FaZaT 
Set sR wore fe aa 
Geta frst ufsastarat 
atfet BTATAW F TEA 20 
wae at fe vain wi 
seu fa at ga-qeraaar 
ATALAAT TH afgren 
a ffsar fafefta Ata Assit 130 
a afta art set fa zat 
BTaras FT Aifara FE | 
arate fa g deat | 
| faae asa FT Agi 
aw:! ana Avacly are | 
2 8 yea H and Avach. q@:. 
9 A fawu a fag. 


wo e—2] | eae TRG AH, 


mraifaay atta at SegT 
fa sftq-ararat uz aq ASAT! | 
BTA-Arayl TA WUTAAT, 
watiz-maram afeq ayaay wun 
Duet seat 
oe atetfad at fag YATRA | 
ot at fad arag sitfaagt | 
— BWATARTETAWaT TEM Ne 
feat g a area ay ses, 
co wareitfad) at afaeil a aaa | 
faa fad tees A AT 
a arfa ayaa 7Te-eteUTT N91 
wT ara fare taht 
ae a ate ufsaersst | 
HY al eu ata-wet aeti 
 VAVARTHTAWAT TET ut t 
faa = daa firfi fia fre . 
fear = diel afast a aaa | 
faa a frets 4 afer | 
a arta ayaay Te eteury ei 


Q B aitfa. 


ys enctanfaang ay. | [toe 


Brat arat ww Aaa, 
Braife-satatay afea araay | 
ARE BMUTATS-Tarhirngt 
TTR CTRTAT ATTY TAIT M90 I 
wetfeartt wow aRa 
ATUTES ATTA HTS 
waar sahagusit 
SWAT areata fa aay 099 t 
— Weatay wa-qarz far 
Tatar fausd qos 
WaT farwat casts 
— aTa-feqtr a awa a fag i aI 
ORT CAT AAA Tara 
Satara faarfe-sra i 
a A 71S BaaATATAA iA 
Ree 77 wat yaar naan 
Hat frat waufearet 
THTRE RASA 7 
carat w-dte-afau 
PaaS AAR TERT 193 


6 Baa ay. 3 8 wee Fad @. 


qo eR] SNa aT AAG AA. 
Wet Vat RAZA ta 
ARA-ATU- re afaeeT 
G Aes faae War aa, 
wa walt ales fre-Aaw UY 
omen srafiat aget 
aarfeart aaadto-afaz | 
— aurfas-aTa UATE 
— BATNUY, WAS VA-ATaT 98, Il 
— ayaTa aetfa-aarfaars - 
TRA ATaIcaAay 
ATUETATT ATT AW 
a aTas fafarmai fa 991 afa N 


NaaAAMIAaA ut fants TaTH 
ASS WA-UNTaT gre, 
WANA THT AAA TA ART | 
are-waatet faeetat WaT, 
AM S FHT Ge Tay ag 


@ B gui. 2 B arafiam. 


ye 


- Q° eae euaanrfanqay. [eek 


ud ure faus Ae, UAT  ATTaT | 
au faft a ard fate wiftired Wen 
Aa waz fau we card frat ad | 
anne @ afaataeat AZ ATAATG ART NN 
fawd fa sy aTem eat Aras AT 
fea @ fatasnfir cada ufsaer igi 
aaa afaatacay Saaqanl Fat TAT | 
| drafter qeaenT 3 aTfrsrTaatgar wun 
ae4 ‘afaaftacat SAASHI TAT TAT | 
Anta WeaTaAT afg wat AgTaaT usu 
wa afadtacat orifa acai t 
— dhafar eaten wrar & fanfefear uss 
SUS-AEY-TASTAT WAaT-aAaafe F | 
ASU faaa-wet aforaTare uferat wt 
wea gfataon srifa acarfiant | 
data qeaeat sfs WaT ARTAaT ei 
ava afasataegt Sat ARAT A ATT | 
draft qetent arfrsrarafzar 9° 
aga graataoqt Sat AAT a TAHT | 
data geaent ef§ wat weraar 199 7 


¢ Bs faz. 2 H and Avach. v~atfa°. 
3 H and Avach. aaa. 


Moe | eaaanferraary. an ae 
3 arafia-waanrarai Gwar ~“FAU-AT | 

tifa farat wagta ao-faat Fa UTTAT NARI 
BUUZT UIgt at faca asfwarfa > 
fafzay TRATTZT TESTTS ATTUT 93 0 
aa aa ad dy oftard & cred | ad 
faraar frat WaT a ofesfeat T “a T 
a fad ye Cater wer Prorer ATTUT | 
aarti sieterfin ag ‘fata-afway tau ms 

fi Ue St gael aan-fea-araT! | 
caraftar 3 ae firma meat Wf ATEARE WIG” 
ft asi ne ara, ati = araurfa a, 
rt a ure sean, art ast a arafe gon 
aazeat Hew wet vafearafai 
(Was Was A aus 7 TUT fa wee 
SIM AT VMVU Vet AE Te, | 

va gate faatad aay aay wags qen 
‘(ivaat can ata fasare ufsaa 
ayaa srad dit gaara afew u) 


e Baw Ho -. xs afem. 
3 This sloka after 19 only in s and without comment. — 
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1. The Chapter dealing with Blossoms 
| on a Tree. 


1. The best word to begin with, is Dharma. [Dharma 
consists] in non-violence, self-control, and asceticism. Even 
the gods revere him whose mind is aor aera upon | 
Dharma. 

_ 2. As the bee sucks honey in the blassbins of a tree without 
hurting the blossom, and strengthens itself, 3. so those pious © 
monks, who are without attachment in the world are content 
with searching their outfit and food like unto the flying 
[bees] in the blossoms. 4. [They say:] ‘We earn our living 
and no one [of the almsgivers] is hurt [by our doing so].” They 
go where they [may] meet with accidental alms, as the 
bees do at the blossoms. 5. Like the bees [are] the wise monks 


“who are independent [of home and family], accustomed to. — 


food. of any kind and content with it. Therefore they are 
called Pious Ones. Thus I say. 


2. The Chapter that begins with Monkhood, 


1, How can he practise monkhood who does not restrict his 
desires, stumbling at every step and subject to [his] wishes? 
2. They who unwillingly abstain from [wearing fine] gar- 


ments, [using] perfumes [and] ornaments, [having] women 


and couches — [such a man] is not called one who abandons. 
8, But he who turns his back to the desired and dear sensual 
-pleasures which he came to enjoy and willingly leaves those 
pleasures, he is called one who abandons. 4. When [a monk] is 
wandering about, looking calmly [at things], it may happen 
that his mind passes outward [of the permitted circle of 
thought towards a woman. Then] he must turn his longing 
- away from her, thinking: she is not mine nor am thers, [I have 
x nothing to do with her]. 5. Thou must practise austerities, 
- give up weakness, overcome the desires, then thou wilt have 
e | 
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overcome evil; cut off hate and have done with love, then thou 
wilt be happy in all future. 6. Serpents that are born in a 
noble family would rather rush into a deadly fire that blazes 
and smokes than consent to swallow [the poison] they have 
sent forth. 7. ‘‘Fie upon you who are greedy of glory! In 
attachment to life you are going to swallow your own vomit! 
Death were better for you. 6. I am [the daughter] of King 
Bhoja, and you are [the son] of Andhaga-Vanhi — let us not 
be, [as it were], base-born snakes in [our noble] families. You 
must earnestly practice self-control. 9. If you produce this 
state of mind [in the presence of] all women you [should 
happen to] see, you will be waving like a reed moved by the 
wind.” 10. [Rahanemi], having heard this good speech of 
the chaste Raimai, was brought back to the Dharma as an 
- elephant is brought back [to his duty] by the [driver’s] goad. 

11, Thus act awakened, wise and far-sighted [men]. They turn 
~ away from the [sensual] pleasures like that hero. Thus I ek 


3. TheSmall Description of Right Conduct. 


1. The Free Ones, Great sages, who stand fast in self-control, 
_who are free [from worldly ties and] protect [themselves from 
_ temptations], might commit the following sins: 2. eating — 
food or taking utensils especially prepared [or] bought [for 
them], [food] which they have brought themselves [to a 
householder in order to eat it there], [or] which was fetched 
[for them by the layman]; eating at night-time, having a bath, 
[using] perfumes, [wearing] a garland and [having] a fan;. 
3. [having] a stock of things, an outfit [like that] of a house- 
holder, [taking] that which a king [or his people] may present 
him, taking [anything] with picking and choosing; [having] 
a massage [or] brushing the teeth, asking [idle] questions or 
looking into a looking-glass. 4. [Likewise it is forbidden] to 
have a draught-board, a dice-box, to carry a parasol without 
need [or to carry] medicine with them, [to wear] shoes on the 
feet, to kindle a fire; 5. [to take] alms from the harbourer, 
[to use] an easy chair or a sofa; to sit down between two houses, 
to rub the limbs, 6. [to allow] a householder to do him a 
service, to work for payment, to drink unboiled water, to 
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remind a sick person [of desirable food]; 7. to eat black 
radishes, ginger, sugar-cane, onions, before life has departed 
from them, roots, fruits, and seeds in their natural living 
state, 8. [and] salt of seven different kinds, still containing 
life. 9. [It is forbidden to use] frankincense, [to apply] vomi- 
tives, purgatives, [or] digestives, unguents, a piece of wood 
for the teeth and [all other kinds of] ointments and ornaments 
of the body. 10. All this [would be] a sin of the Free Ones, 
the great sages, who possess self-control and follow a wan- 
dering life, having become lightened [of the burden of sins]. 
11. Wise and honest, they have rejected the influence [pouring 
in through the] five [organs], they are watchful concerning 


_ [those] three, [viz. mind, speech, and body], they control 


themselves with respect to the six [forms of life], they subdue 
the five [senses]. 12. [Monks who are] controlled [and] eager 


endure the heat in summer-time, in the cold season they go 
_ about: uncovered, during the rains they live secluded. 13. In 


\ 


order to remove all evil, the great sages lead an active life, 
opposed to troubles, content without delusion, with subdued 
senses. 14. Having done that which is difficult to do, having 
forborne what is difficult to forbear, some of them [pass] to 
the worlds of the gods, others attain perfection unburdened 
[by Karman]. 15. When, through self-control and ascetic 
practices, they have annihilated [their] former deeds, those 
who protect [themselves from temptations] reach the road — 
to perfection and make an end of existence. Thus I say. 


4. Six Groups of Souls. 


0 Long-Lived One, I have heard that the Lord spoke thus: 
Here [follows] the chapter called ‘Concerning the Six Groups 
of Souls”, propounded, well told and well proclaimed by 
the Monk [and] Lord MahAvira of the Kasyapa Gotra. 

[A pupil says:] It is good for me to study [this text]. [For] 
studying [means] proclamation of Dharma. What then are 


-. these six Groups of Souls ? 


They are as follows: [souls] incorporated in earth- bodies, 


i. water-bodies, fire- bodies, wind-bodies, plant-bodies, and 


[spontaneously] moving bodies. Earth, (water, fire, wind, 
6* 
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plants), provided that they were not treated by instruments, 
are said to be living, containing many souls, ema precne 
single beings. 

[Plants are of many kinds], viz.: the seeds have their place 
at the top, at the root, at the stalk, or on the branch, [the 
plants] come from seeds or they coagulate. Grass and creepers, 
bodies for plant [-souls], with seeds, are said to be.... (etc. as 
_ above)... embracing single beings. . 

There are many [spontaneously] moving beings: they come 
from-an egg, they are born fully developed [or] with a chorion, 
they originate in moisture [or] in sweat, they coagulate 
[spontaneously], they appear from the earth or from the void. 
Beings that go forward [and] backward, bend [and] strech, 
ery, roam about, tremble, [or] run away, knowing how to 

come and how to go: ‘worms and insects, bugs and ants’, 
| all beings with two, three, four, and five senses, [the last- 
named group embracing] all [higher] animals, all hell-beings, 
all men [and] all gods, [that is to say], all beings of highest and 
of lowest rank — this sixth group of souls is the group of 
_ [spontaneously] moving [souls]. 
Towards these six groups of souls he should not perform 


-- any act of violence himself, nor cause it to be performed by 


others, nor allow others who perform it, to do so. 

As long as I live I [shall] not perform [an act of violence] in 

[one of the] three ways, viz. with mind, speech and body, nor ~ 
[shall] I cause [another person] to perform [it], nor [shall] 
I allow another person who performs it, to do so. [On the 
contrary,] I [shall] confess [such an act, and] blame [and] 
censure [myself when I have performed it], and abandon 
myself [in repentance]. 
_ I. The first great vow, o my Master, [concerns] the abs- 
tention from injuring any [living] being. O my master, I 
renounce all injury against any being, be it subtle or gross, 
[spontaneously] moving or immovable. I [shall myself] not 
_ injure any living being, nor cause it to be injured by others, 
nor allow others who injure it, to do so. As long as [I live, 
I [shall] not perform an injury against a being... (etc. as 
before)... [in repentance]. O my Master, I have taken the 
- first rent vow, [concerning] the abstention from injuring 
a living being. 
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II. Now follows, o my Master, the second great vow, 
[concerning] the abstention from false speech. O my Master, 
I renounce all false speech, may it arise from anger, greed, 
fear, or mirth. I [shall myself] not speak falsely, nor cause 
false speech to be spoken by others, nor allow others who speak 
it, to do so. As long as I live, I [shall] not‘speak falsely... 
(etc. as before)... [in repentance]. O my Master, I have taken 
the second great vow, ne the abstention from 
false speech. ee ae 

III. Now follows, o my Master, the third great vow, 
[concerning] the abstention from taking that which is not 
given. O my Master, I renounce all taking that which is not 
given, whether in a village or in a town or apart from human 
dwellings, be the object little or much, small or big, living or 
- lifeless. I [shall] not take [myself] that which is not given, 
nor cause it to be taken by others, nor allow others who take 
it, to.do so. As long as I live, I [shall]-not take that which is 
not given... (etc. as before)... [in repentance]. O my Master, 


I have taken the third great vow, [concerning]the abstention ees 


from taking that which isnot given.  _— 

IV. Now follows, o my Master, the f sucth great vow, 
[eoncerning] the abstention from sexual acts. O my Master, 
I renounce every sexual act, be it connected with gods, human 
beings, or animals. I [shall myself] not perform a sexual act, 


nor cause it to be performed by others, nor allow those who. -- 


perform it, to do so. As long as I live, I [shall] not perform a 
sexual act... (etc. as before)... [in repentance]. O my Master, | 
Thave taken ‘the fourth great vow, [concerning] the abstention 
from sexual acts. : 

 V. Now follows, 0 my Master, the fifth pens vow [con- | 
eerning] the abstention from property. O my Master, I 
renounce all property, be it little or much, small or big, 
living or lifeless. I [shall myself] not acquire property... 
(ete. as before)... [in repentance]. O my Master, I have taken 
the fifth great vow, [concerning] the abstention from property. 
-° ‘VI, Now follows, o my Master, the sixth vow, the abstention 
: ‘from eating at night. O my Master, I renounce all eating at 
:night, be [the food] consistent, liquid, [food] spiced or sweete- 
3. I [shall myself] not eat at — nor cause [anything] to 
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be eaten by others at night, nor allow others who eat at night, 
to do so. As long as I live, I [shall] not eat at night... (etc. as 
before)... [in repentance]. O my Master, I have taken the 
sixth vow, [concerning] the abstention from eating at night. 

These five great vows to which is appended the sixth, viz. 
[concerning] the abstention from eating at night, I have made 
my own for my own good. . | 

VII. A monk or a nun, who is self-controlled and abstinent 
and has renounced bad actions, should not at day- or night- 
time, alone or in company with others, sleeping or waking, 
dig into, scratch, graze or pierce the [level] ground or a slope, 

_a stone or a clod, or his own dusty body or garment with his 
hand or foot, a wooden stick or a bamboo-stick, his finger, 
-a needle or a handful of needles. He (she) should not cause 
-another monk or nun (to do so), nor allow another monk or 
_nun {to do so). ‘‘As long as I Brae . (etc. as before).. 

- repentance)’. 

VIII. A monk or a nun... should noe: . touch, press, shake 
more or less violently, or warm or heat flowing water, hoar- 
frost, snow, fog-moisture, hail, dew or rain-water, or his own 
wet or damp body of garment. He (she) should not.... [in 
repentance]. 

IX. A monk or a nun... should not... kindle, stir up, feed 
or destroy a fire, a glowing piece of coal, a fire under ashes, a © 
small fire made up from parts of a bigger one, a torch, a’ 
fire-brand, fire burning without fuel or meteoric fire. He (she) 
should not ... [in repentance]. . 

X.A one oranun... should not ... blow or fan his (her) . 
body or any substance antaide it with a whisk, a fan, a palm- 
leaf, a leaf of another kind, a branch or a part of all these, a 
bird’s tail or several of these tied together, a garment or its hem, 
with the hand or with the mouth. He (she) should not ..... [in 
repentance]. | 

XI’ A monk or a nun ... should not ... walk, stand, sit, 
or lie down on seed-grains, seed-buds, plants in process of 

_ development or fully developed, or on layers of these, if 
they should be living, or on their [wooden] supports, if they 
should be inhabited by worms. He (she) should not... [in 
repentance]. 
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| XII. A monk or a nun ... should ... carefully inspect and 
wipe hands, feet, arms, legs, belly, head, garment, bowl, cloth, 
hand-brush, broom, dust-brush, stick, bench, stool, bed, 
straw or any other utensil and softly remove any worm, insect, 
louse or ant [found on it]; it should not be brushed away 
rudely. | | 
1.—6. He who walks, (stands, sits, and lies down, eats and _ - 
speaks) carelessly, will hurt living beings. He binds evil 
Karman, that is his bitter reward. 7. How should he walk, 
stand, sit and lie down ? In what manner shall he eat and speak 
in order that he may not bind evil Karman ? 8. He should walk, 
stand, sit, and lie down carefully; if he eats and speaks 
carefully, he does not bind evil Karman. 9. Evil Karman 
does not attach itself to a man who identifies himself with all 
beings [and by this] looks on the beings in the right manner, 
who has closed the doors of ‘influence’ and is content. 
' 10. First knowledge, then charity: this is the stand-point of 
a fully controlled monk. What shall the ignorant monk do, 
- or will he know what is wholesome and what is evil? 11. When — 
he has learnt, then he knows good and evil; when he has — 
learnt, he knows both these, and he performs what is whole-— 
some. 12. How shall he know self-control, who does not know 
the souls and the non-souls [and therefore] is ignorant of both ? 
13. He will know self-control, who does know the souls and 
the non-souls [and therefore] is acquainted with both. 14. If- 
he knows good and evil, both these, then he knows the [cause 
_of the] manifold ranks of all beings. 15. (Therefore), he knows 
merit and demerit, bondage and salvation. 16. (Therefore) 
he becomes disgusted with the pleasures of gods and men. 
17, (Therefore) he gives up inward and outward connection. 
18. (Therefore) he becomes tonsured and leaves [his] home. 
19. (Therefore) he comes in contact with the highest safe-guard, 
the insuperable Dharma. 20. (Therefore) he puts off the dust 
of Karman, the [self-Jacquired dirt of ignorance. 21. (Then) 
he approaches to the all-pervading knowledge [and] intuition. 
22. (Then), being a Jina [and] Kevalin, he knows the world 
and the “‘non-world’’. 23. (Then) he stops the functions [of 
his body] and reaches the climax of a human being. 24. (Then) 
he destroys [the rest of his] Karman and attains perfection. 
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25. (Then), abiding at the top of the world, he is perfected 
[and] eternally existing. 26. A monk, who enjoys [worldly] 
happiness, whose mind is filled with pleasant thoughts, who 
rests whenever he likes, who washes his body — such an one 
will hardly attain a happy state. 27. A monk, who cares for 
austerities and virtues, who is honest, who likes to practise 
patience and self-control, who vanquishes the [22] troubles 
— such an one will surely attain a happy state. 28. A [monk] 
with right faith should always strive after this [knowledge] 
of the six groups. When he has obtained the life of a monk, 
difficult [as it is], he should not sin by Karman. Thus I say. 


5. The Begging-Tour. . 
7 Part 1. 


“1, When the time for begging’ has come, a monk should look 
for food and drink in the following manner, free from troubles | 
and delusions. 2. A monk, who [wishes] to do his very best 
on the begging-tour should, in a village or a town, walk along 
slowly, perseveringly [and] with untroubled mind. 3. He 

should walk looking in front with his eyes on the ground as 
far as one yuga, in order to avoid seeds, sprouts, animals, 
water and wet clay. 4. He should avoid a hollow, an elevation, © 
a stump [of a tree or] mud, and when he comes upon them, 
not walk straight forward if he can pass by [another] way. 
5. By falling or stumbling a [monk, how ever] self-controlled, 
would injure moving or immovable beings. 6. Therefore a. 
self-controlled and careful [monk] should not go along that 
way, but should pass on attentively, if there should be 
another way. 7. He should not pass with wet feet over charcoal, 
a heap. of salt [or] of husks, [or] dung. 8. He should not walk 
about, when rain or snow is falling, a strong wind is blowing 
or swarms of insects [are on the way]. 9. He should not go 
near a prostitute, for his is chastity, and a chaste and 
- restrained [monk] might be led astray there. 10. He who 
walks in places unfit for him might, by the contact [with 
people], [once or] several times imperil [his] vows and thereby 
endanger his monkhood. 11. Therefore he should know this 
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sin which brings forth a bad existence in the future, Ce avoid 
approaching a prostitute, preferring loneliness. 12. ‘He should 
keep far away from a dog, a cow which has calved, a vicious 
bull, horse [or] elephant, a playground, a debate, a mateh. 
13. The monk’s gait should be neither pretentious nor servile, — 
neither joyous nor angry, and he-should restrain [his] senses | 
within their boundary. 14. He should not, on his tour, go 
hastily or speaking, [and] should never approach houses, 
either noble or mean, with laughter. 15. When walking, he 
should not take any notice of a loophole, a freshly plastered 
spot, a door, a fissure or bathing-rooms, and should avoid 
a place offering temptations [of this kind]. 16. He should keep 
far away from the private rooms of the king, and of [simple] — 


householders, as he will have [nothing but] trouble there. 


17. He should not enter a refusing, selfish, unkind household, 
but a kind one. 18. Without having asked for a room, he 


should from himself not open that which is closed by a cotton 


- gurtain, and should not draw back a bolt. 19. If he [wishes] 


to do his very best on the begging-tour, he should not keep. 


back his excrements [and] urine, but, knowing a place con- 
forming to rules and having asked permission, he should get 
rid of them. 20. He should avoid a dark store-room with a low 


door, where one cannot see, [for] he would-not [be able to] 


make out living beings there. 21. He should avoid a store- 
room, where flowers [and] seeds are scattered about, [or} — 


which he notices to be newly whitewashed [and] still wet. 
- 99. He should not enter a store-room where he must climb 


over, or take out, a sheep, a child, a dog, [or] a calf. 23. He 
should regard [an object] without paying special attention - 


[to it], he should not look from far off [or] with widely opened 


. eyes, he should withdraw without a remark. 24. If he [wishes] 


to do his very best on the begging-tour, he should not go 


where he is not admitted; if he knows the place of the in- 


_ habitants, he should enter up to a certain distance. 25. There 
‘an experienced [monk] should inspect the part of the ground 


allowed to him and avoid the sight of bathing water [and] 


“excrements. 26. He should avoid seeds and plants upon a 
place with wet clay with all senses on the alert. 27. When he is 
* standing there, he should receive food and drink. He should 
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refuse that which is not acceptable, and take that which is 
acceptable. 28. If a woman of the house wastes the food when 
distributing it, he should refuse [it, saying to] the [alms-] 
giver: ‘I may not accept such [alms]. 29. [When he notices 
that] she crushes living beings, seeds [and] plants with her 
foot, he should avoid such [a house], knowing that she per- 
forms that which is not suitable to [his] self-control. 30. [It 
may happen that] after having, for some reason or other, 
taken back the alms, [she brings it] after having thrown away 
that which was in the vessel, [or] she brings food and drink 
having stirred round animate substances that were inside, [or] 
she pours out water [to clean the vessel] for the monk, 
31. [to resume:] she brings food and drink having put her 
hand into the vessel and poured out [that which was inside]. 
[In all these cases] he should refuse [the alms saying to] the 
giver: “I may not accept such [alms].” 32. If she gives with 
a hand, a spoon, or a vessel which she has purposely washed 
before, 33. if her hand is wet of [flowing] water [or] of a little 
bit of water, is dusty, [soiled with] clay, with salt from the 
desert, orpiment, vermilion, realgar, collyrium, salt from the 
sea, 34. red chalk, yellow clay, white chalk, alum, rice-flour, 
kukkusa, etc. as well as with ground drugs, [and] if [his 
own hand is] not soiled with any such matter, [he should 
refuse [the alms]... (etc. as in 31)... . 35. He should not © 
wish to have that which is given with an unsoiled hand, spoon ° 
[or] vessel, if there would be the pacchakamma sin. 36. But 
he may accept that which is given with a soiled hand, if 
[allowed] food is concerned. 37. If of two persons engaged in 
taking their meal the one should invite him, he should not 
accept that which is given, unless he has made out the kind 
disposition [of the other person]. 38. [But] if both should 
invite him, he should accept (it) because it is allowed food. 
39. He should avoid food and drink of all kinds destined for 
a pregnant woman [and] being eaten by her, [but] he should 
eat that which she has left. 40. It may happen that a pregnant 
~ woman in her ninth month sits down for his sake, when 
standing, and rises when sitting; 41. [an alms thus given] is 
not allowed to monks, [and] he should refuse [it, saying]: “‘I 
may not accept such [alms]’’. 42. If she brings food and drink 
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having put down her crying boy or girl to whom she is giving 
the breast, 43. that food and drink is not allowed... (etc. as 
41).... 44, And if it is dubious whether or not food and drink 
are allowed, [the monk] should refuse [it]... (etc. as 28)... . 
45. If [food and drink] are covered by a lid, a mill-stone, a 
plank, a grindstone, clay or any cement, 46. and [the alms- 
giver] uncovers it expressly for the monk and gives him some 
of it or causes some of it to be given him, the monk should 
refuse [it]... (etc. as 28)... . 47. When he knows or is in- 
formed that food (of any kind) was prepared for being distri- 
buted among [Jain] monks, 49. [or] for acquire merit, 51. [or] 
for the sake of beggars, 53. [or] for the sake of monks [of 
other sects], 48., 50., 52., 54. that food and drink would not 
be allowed... (etc. as 41)... . 55. He should avoid [alms] 
especially prepared for him personally, bought, mingled with 
food prepared for monks [in general], [alms] which has to 
be fetched, [alms] which is given after the original quantity 
has purposely been increased, [alms] which has been borrowed, 

- {and alms] which is destined partly for the household and. 
partly for the monk. 56. He should inquire about the origin 
[of the alms, i. e.] for whom it was prepared and by whom, and 
when he has heard that it is indubitably pure, he may accept it. 
57. Food of any kind might be mingled with blossoms, seeds, 
and plants, 59. it might be laid in water or where there is — 
organic dust [as found in cracks] and mould; 61. or into fire;~ 
and [the lady] might give it, having destroyed, 63. increased, 
diminished, added to, poked, extinguished, damped,moistenéd, 

_ stirred up, [or] banked [the fire]. 58.60.62. 64. Such food and 
drink would not be allowed... (etc.as 41).... 65. It may - 
happen that a piece of wood, a stone, or a brick, has been laid © 
[on the ground] to tread on and is shaky, 66. will giveway, and _ 
is full of holes; over this a monk who is attentive with all his 
senses, may not walk, [for] a lack of self-control is to be seen 
[thereon]. 67. It might happen that [the lady], having raised 

_ for put into position] a ladder, a bench [or] a stool, mounts 
. [to the upper board of] a scaffold, [or having raised] a climbing 

- pole climbs to a platform [and] sends down [food ete.] for 
: the monk, 68. [and] in climbing down she falls and [hurts] 
-. her hand or foot, and injures souls in the earth or upon it: 


\ 
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69. the wise ones, knowing such-like great faults, do not 
‘accept an alms that is taken from a loft. 70. [The monk] © 
should avoid a bulb, a root, [or] a [palm-] fruit, when cut 


off unripe, or salad, a gourd, ginger, when in their natural _ 


state, 71. 72. ground corn [or] pepper, spiced curd, dumplings, 
pastry or other similar [food], which was sold in a shop and, 
_ having lain open, is covered by dust; he should refuse it... 
— (etc.as 41)... . 73. Meat or fish with many bones, asthika- and 
tenduka-fruits, bilva, sugar-cane and eriodendron, 74. would 
be an alms small: in quantity, but a great prostitution of the 
Dharma; the monk should refuse it. . . (etc.as 41)... . 75. Like- 
_ wise he should avoid [intoxicating] drink of good aii inferior 
quality, or a drink wherein fruits have been washed, or a drink 
into-which cold water was poured, [or] rice-water, if the rice 
“has been freshly washed. 76. [But] if, from his own judgment 
_ ~or-observation or from an answer to his question he knows 
the rice to have been washed a long time ago, and it [therefore] 
is beyond reproof, 77. [and] he knows it to be lifeless and 
changed [by human treatment], the monk may accept it. 
If it is dubious, he should taste and decide. 78. [He should 
say]: “Give mea little upon my hand in order that I may 
- taste it, [you must] not [give me] sour [and] mouldy [rice], 
it is not fit to quench the thirst.” 79. If (this is the case), 
he should refuse it... (etc. as 41)... . 80. If he should have | 
accepted [such a drink], not because he had a liking for it, but, 
inadvertedly, he should not drink it himself nor cause it to 
be given to another [monk.]. 81. [but] he should go to a lonely 
spot, examine it with regard to its freedom from living beings, 
carefully pour it away and then come back. 82. If he [will] 
do his very best on the begging-tour, he should, when he 
wants to have his meal, inspect a corner or the foot ofa wall, 
whether it is unobjectionable, and, 83. having obtained the 
permission of his master and having thoroughly wiped his 
hand, eat there, provided that the place is covered in. 84.When 
he is eating, it might happen that he meets with a bone, a 
thorn, a bit of grass, a little piece of wood, a little stone, or 
some similar thing [in his food]; 85. having taken it out, he 
should not throw it away nor eject it from his mouth, [but] 
he should take it in his hand, » GO to a lonely spot 86. (and do 
as told in 81). 


N 
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87. Supposing that the monk should wish to eat after 
having come back to his quarters, he should, having returned 
with the collected alms, duly inspect it, 88. come in respect- 
fully to [the place] where [his] Guru is [seated], approach with 
the airyapathiki-formula and, bowing down, 89. in due order, 
without concealing anything, confess any transgression which | 
he might have been guilty of during his going or returning or 
his collecting food and drink. 90. As an honest [and] steadfast 
[monk] with undisturbed mind, he should report to his Guru 
all he has obtained and [tell him] how he got it. 91. [If] he 
has not reported rightly or changed the succession [of alms] 
he should confess it at that time and while performing 

_kayotsarga, think as follows: 92. Lo! The Jinas have shown © 
[us] monks how to live without reproach and how to preserve - 
[our] body as a means of obtaining salvation. 93. When he has 
finished the namaskara-formula and the “Praise of the Jinas’’, 
and has begun his study, the monk should rest a while, 
94, (during which time), from the desire to obtain [dharma-] 

“labha, he should think the following wholesome thought: if _ 
[the monks] were kind towards me[by accepting my invitation] 
I should be happy. 95. He then should invite the [other] 
monks in due order, with kindness, and should eat there with 
those who like [to eat with him]. 96. If no one likes [to do so], - 
the monk should eat alone, [but] within their sight, carefully 
from his vessel without dropping [anything]. 97. [Food the - 
taste of which is] pungent, bitter, astringent, sour, sweet, or 
salt, if obtained, [though] destined for another [person], — 
should. be eaten by a monk, as if it were ghi with honey. 
98. [Such mean] food [that consists of] pounded jujube and 
beans and has no taste or a bad one, that is spiced or not, that 

is moist or dry, 99. be it obtained in small or big quantities, 
he should not find fault with, [provided that it is] pure. That 
which was given to him without regard [to his person], he 
should eat, if it is free from faults, as a [monk] who practises 
indifference. 100. People who give (in this way) and [monks] 
who accept (in this way) are rarely to be found, [but] (both of 
- them) [will] enjoy, a happy life [in the future existence]. 
. Thus I say. 
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Part 2. 

1. The monk should wipe [his] alms-bowl in order to 
remove [any] substances clinging to it and then should eat 
all [that is filled into it], be its smell good or bad; nothing is 
to be thrown away. 2. If, in his quarters, during study, or on 
the begging-tour, he does, on account of exertion, not manage 
to subsist on that which he has eaten, 3. then, because there 
is sufficient reason for it, he should [once more] go out for food 
and drink, in accordance with the rule given above and the 
one given here. 3. He should go out and return during the 
time [allowed for the tour] and avoiding its transgression 

keep within the time-limit. 5. [For people would say:] “You 
walk round at a time not permitted, o monk, you do not care 
about the prescribed time. You are injuring your own repu- 
~ tation and you injure the reputation of our village”. 6. The 
-monk should go round at the [prescribed] time and should. act 
with energy: he should not be sorry when he receives nothing 
and endure the pangs of hunger, considering it as a fast. 
7. Secondly: [if], in order to partake of the meal, big and 
small animals have come, he should not go straight through 
them, but proceed carefully. 8. If he wishes to do his best on 
the begging-tour, the monk should not sit down anywhere and, 
while standing, should not indulge in gossiping. 9. (Under the 
same supposition,) he should not stand leaning against a [big] 
bolt, a cross-beam, a door, or its leaf. 10. If a wandering monk ° 
of another sect, a poor man, or a [professional] beggar has 
come [to a house] for food [and] drink, 11.a[ Jain] monk should 
not enter [the house] by going in before the others nor stare 
at those people, but he should retire and stand there alone. 
13. If he is not welcome to [such] a beggar or to the almsgiver 
or to both, or if his request has no weight, he should come for 
food and drink only when that [beggar] has retired after an 
alms has been refused or given to him. 

14, If [the woman] gives him lotuses of various kind, 
mrgadantika or another living flower, having plucked it here 
and there [or] 16. having torn it, 15. 17. such an alms would 
not be allowed... (etc. as 6, 1, 41).... 18. [The monk] 
should avoid bulbous roots, seaina in cate or on dry ground, 
lotus-stalks of various kinds [and] pieces of sugar-cane, [all 
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these as long as they are] not fully deprived of life, 19. [and] 
the young sprout of a tree, a grass or any other green plant, [as 
long as it is] in its natural condition. 20. If [the woman] gives 
him a fresh-grown bean roasted [only] once, he should refuse 
[it]... (etc.as 5,1, 41)... . 21. (The same holds good of).unboi- - 
led jujubes, bilva, sriparni, cales of sesamum, [and] nipa, 
22. (of) ground rice or unsufficiently boiled“water, of ground 
sesamum and a cake of mustard. 23. Wood-apples, citrons, 
radish, [and] a ball of [ground] roots, [all these as long as they 
are] raw [and] not treated by any instrument, should not be 
desired [by a monk] even in thought. 24. Likewise he should 
avoid ground fruits [and] seeds, and the vibhitaka and — 
_priyala fruits in raw condition, [wherever he ovemeae aware 
[of them]. 
25..The monk should go house by house, be it agbIs: or 
lowly; he should not pass by a lowly house and go only to a 
noble one. 26. He should beg his living in a good temper.and, 
being wise, he should not be depressed. He should not be 
-~greedy for food, should know his limit and be content to ~ 
beg his alms. 27. [When he is told that] in the next-house there — 
are to be had manifold sweets or spiced food, a wise [monk] 
should not be excited, [but should wait and see], whether or 
not, after his liking, the other [householder] will give him of 
them. 28. He should not be angry with a [man] who does not 
give him quarters, a garment or food and drink, even if he 
sees him before his eyes. 29. He should not beg of a woman 
or a man, be they young or grown-up, who salute him, nor ~ 
should he speak a harsh word to them. 30. He should not 
be angry with a person who does not salute him, and when 
he has been saluted, he should not be conceited — that is the 
true monkhood of him who seeks [his food]. 31. It may happen 
that a [monk who is] alone, having collected [food that 
pleases him] in his greediness, covers it [with mean alms] nm 
order that [his Guru], when it is shown to him, might not take 
it [for himself]. 32. [Such a monk] has loaded [his soul] with 
selfishness, he is greedy and works much bad [Karman], he 
is hard to please and does not reach the state of perfection. 
* 38. It may also happen that [a monk who is] alone, having 
collected food and drink of various kind, eats that which 


—©96 |  §. The Begging-Tour 


pleases him and. shows [his Guru] that which is mean-looking 
and tasteless. 34. [His object is that] his brethren shall 
know him to be a zealous monk who contentedly accepts raw 
food, lives most severely and is well-pleased [with his mode 
of life]. 35. For the sake of honour, longing after glory (and) 
respect from all sides, [such a monk] works much bad[Karman] 
and creates [within his soul] the sin of deceit. 36. The monk 
should not drink liquor, wine or any other intoxicating liquid 
in the presence of witnesses and thus keep his reputation. 
$7. [If} he drinks it being alone, like a thief, thinking that 
nobody knows him —. behold [the consequences of] his sins 
and hear from me his unfair dealing: 38. With [such a] monk, 
his craving for drink, deceitful untruth, bad reputation, distance 
from the supreme goal and impiousness are steadily growing. 
39. By his bad actions, [this] man of evil spirit is always 
afraid and restless like a thief. In this state of mind, he does 
“not, even at the hour of death, adhere to watchfulness. 
40. Such a man is not loyal towards [his] teachers nor the 
[other] monks and the laymen too blame him, because they 
know him as such [a bad character]. 41. It is the same thing 
with a [monk] who gives way to his faults and avoids virtues. 
In this state of mind... (etc. as 39).... 42. A clever monk 
fasts [and] avoids spices offered [to him], he desists from being 
careless with liquors, he practices fasting [and] keeps a high 
standard. 43. Behold his virtue, which many [fellow-]monks 
revere! Far-reaching [and] substantial, [as it is,] I shall praise 
it, listen to me! 44. Just [like him] is [a monk] who cultivates 
virtues and avoids faults. In this state of mind, he adheres to. 
watchfulness in the hour of death. 45. Such a man is loyal | 
towards [his] teachers and the [other] monks, and the laymen 
too revere him, because they know him as such a [good charac- 
ter]. 46. A man who, [in the manner of] a thief, claims the 
fasting, preaching, outward habit, conduct [and] mind [of a 
pious monk to be as his], works a future existence as a 
servant god. 47. And when he is to be born as a god and 
comes to existence as a servant god, he does not know which 
of his deeds results in this. 48. When his life there has come 
to an end, he will be born with impediment in his speech, then 
in one of the hells or as an animal, where it is very difficult 
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to. attain enlightenment. 49. Having [fore]seen~ these evil _ 
consequences, Nayaputta has said: a wise [monk] should 
avoid even the slightest deceitful untruth. 50. Having learnt 
the pure search of alms at the [feet of the] Controlled [and] 
Enlightened Ones, the monk should live in accordance with it, 

with subdued senses, full of bitter shame [for his previous 
lack of knowledge and] rich in virtue. Thus I say. | 


«66. Exposition of Dharma. 


1..A teacher who possesses knowledge and faith, who is 
devoted to self-control and ascetic practices and knows the 
tradition, when he is staying [in a garden in order to deliver 
his teaching], 2. will be asked by kings, their counsellors, 


brahmans and nobles who are eagerly searching [for-truth]: -. 


which is your conduct? 3. To them, the eager, restrained, 
[and] clever [monk] who confers salvation to all living beings 
_{and] is well trained through instruction, will explain [as - 
follows]: 4. Lo, hear me, in all its details, [explain] the hard,;~~ 
difficult conduct of the Free Ones, the lovers of Dharma and 
Artha. 5. In no other [system] has been taught anything 
which, among worldly people, is [so] hard to carry out; a man 
_may adhere to a great many tenets, [but there has] never 
been [taught], nor will be [taught to him] anything like our 
fully trained [monks] including quite young ones [as well as} : 
by sick [brethren] — hear it truly explained by me. , 
7. An unwise [monk] might be untrue to the Law in eighteen 
cases ; in one or another (of them) he falls from true monkhood. — 
8. There are, [as objects of injury, ] six vows [and] six groups of 
- bodies [harbouring souls], [there is] non-observance of rules — 
[in a number of items], [unallowed use of] a householder’s 
_ vessel [or] of a couch, an [unsuitable] place of study, bathing 
_ [and non-avoidance] of ornaments. 9. This is the first case as 
taught by Mahavira: self-control with regard to all living 
~ beings under the name of wise non-violence. 10. As many 
“moving or immovable beings as there are in the world, [as 
> many of them] a monk should not injure nor cause to be 
an | 
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injured, neither consciously nor unconsciously. 11. All beings 
desire to live and not to be killed, therefore the Free Ones 
avoid the dreadful [act of] killing. 12. From anger or fear a 
monk should not speak falsely nor cause another [monk] 
to do so, be it for his own sake or for another man’s. 13. False 
speech is censured by all pious people in the world and [causes] 
mistrust with [all] living beings, therefore should he avoid (it). 
14, Without having asked for it, the monks should not, in 
[their] quarters, take living or lifeless matter, be it little or 
much, not even if it is not more than a little piece of wood to 
clean the teeth with. 15. [They should not take it] themselves 
nor cause another to take it, nor allow another who is taking 
it, [to do so]. 16. The monks, avoiding [all] occasions of 
[moral] ruin in the world, do not practise unchastity, that 
dreadful, badly practised carelessness. 17. [Unchastity is] the 
root of evil, a mighty accumulation of faults, therefore the 
Free Ones avoid sexual intercourse. 18. Those who adhere to 
the word of Nayaputta, do not store vita- and sea-salt, oil, 
ghi, [and] dumplings. 19. [To store] even the one or other 
[of these things] would indeed approach to greed. He who 
desires to hoard [things] is a householder, not a monk. [But] 
with regard to garment, bowl, cloth and broom, [the monks] 
wear and carry them and make exclusive use of them from — 
a sense of restraint and of shame. 21. These, Nayaputta the - 
Abandoner has not reckoned as property. [On the other hand} 
the Great Sage has said that property means. delusion. 
22. In no case the wise [monks], by [having] an outfit, tend to 
acquire property, though they keep it to sustain their body. | 
23. How wonderful are the unceasing austerities which have 
been described by all wise men, the style of life that is identical 
with shame [over previous injurious deeds], and meal taken 
once a day! 24. [For] how could [the monk] go on his begging- 
tour at night, when he cannot see those minute beings mov- 
able or immovable? 25: There fall beings upon the earth 
when it is wet with water [or] mixed with seeds. During day- 
light [a monk] is able to avoid them, [but] how can he go at 
such places during the night? 26. Having [fore]seen these 
evil consequences, Nayaputta has said: the Free Ones do 
never eat food at night. 
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_ 27. 30. Controlled [and] eager [monks] do not injure the 
earth (the water) [either] in thought, word and deed [or] 
by [one of] the three kinds of action. 28. 31. [A man] who 
injures the earth (the water), injures [all beings] that live in 
it and manifold moving animals which one can see and which 
one can not see. 29. 32. Therefore he should know this sin 
which brings forth a bad existence in the future and, as long 
as he lives, avoid to have to do with the earth (water). 
33. [The monks] do not--wish to kindle a fire, [that is] a 
sharp weapon, not to be approached.in any [of the ten direc- 
tions]: 34. in the East, West, North, South, the intermediate 
points, beneath and above, everywhere it would burn living 
beings. 35. Without doubt this fire is a danger for living 
beings. Therefore the monks should not kindle it for the 
purpose of light [or] warmth. -36. Therefore... (etc. as 29)... 
avoid to have to do with fire. 37. Production of wind too is 
regarded as [a danger] of this kind by the wise [monks], and 
[indeed] it is much to be blamed [and] the abandoners do not 
approve of it. 38. They do not wish to fan, or to cause another 
[one] to fan, with a whisk or by waving a branch. 39. As to 
[their] garment, bowl, cloth, [and] broom, [the monks] do 
not produce wind with them, [but] they carefully avoid [to 
do so]. 40. Therefore... (etc. as 29)... avoid to have to do 
with wind. 41—46. Controlled... (etc. as 27—29, but i 
41—43 plants, in 44—46 moving animals instead of earth 
and water). 47. By avoiding the four [things] which, [if not 
in the prescribed condition], a wise monk may not use, viz. 
food etc., [a monk] should continually practise self-control. 
not accept, if they are not conform with the rules, but 
only if they are. 49. Those who accept food brought by them- 
selves, in order to eat it at the householder’s, food bought, 
prepared, or fetched for them, are privy to murder, thus it 
was said by the Great Sage. 50. Therefore the steadfast [and] 
true Free Ones avoid food and drink (of that kind). 51. [A 
monk] who takes food and drink from a brass vessel, a bowl 
or a pot, falls from good conduct. 52. Lack of self-control 
is to be perceived, when living beings are hurt by the use of 
cold water [and] by washing and cleaning a vessel. 53. Where 
7* 
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cleaning [of the vessel] after [use or] before [use] is to be 
[foreseen], it is not allowed to accept [the alms]. For this 
reason, the Free Ones do not eat from a householder’s vessel. 
_ 64, It is considered as a sin by the good [monks] to sit for a 
shorter or a longer time on an easy chair or on a sofa, a 
scaffold or an asalaka. 55. The Free Ones, following the word 
"of the wise [teachers], [should not be found] on easy chairs, 
sofas, a place of study; or a bench, without having inspected 
it. 56. Those beings are difficult to be seen, as they dwell in 
places not to-be found. For this reason, easy chairs and sofas 
are to be avoided. 57. To [a monk} who wishes to do his very 
_ best on the begging-tour, a sin leading ‘to lack of knowledge 
[and resulting in sins] of the following kind might occur, 
when he is allowed to sit down [for rest]: 58. Transgression 
- of [the vow of] chastity, injury against living beings by 
killing - them, wrong [inflicted] on beggars, anger [caused in 
~ the mind] of householders, 59. non-observation of chastity, 
trouble from a woman. From [every] case that would encour- 
age bad conduct [a monk] should keep far away. 60. To sit 
down [for rest] on the begging-tour is allowed to a [monk] of 
the [following] three [kinds only]: one afflicted by old age, one 
afflicted by illness, [and] one who is fasting. 61. [A monk] who 
- not being ill desires a bath — [by him] good conduct is trans- 
gressed, [and his] self-control is incomplete. 62. There are - 
those very small beings living in fissures and furrows [of 
the ground], and a monk would frighten them by [pouring 
out] pure water when bathing. 63. Therefore [the monks] do 
not bathe néither in cold water nor in warm one; as long as . 
they live, they practise the hard vow [called] abstaining © 
from bathing. 64. They never have a bath nor use paste, 
lodhra, or padmaka in order to rub their body. 65. What has 
a naked, or [at least] tonsured [monk] who is hairy and long- 
nailed and. is far from sensual pleasures, to do with adorn- 
ment! 66. By adornment, a monk binds Karman which is 
[so] slippery [that] it makes him fall in the deadful ocean - 
of Samsara, so difficult to be crossed. 67. Adornment is 
regarded... (etc.as 37)... . 68.[But] those who look upon 
that which is opposed to delusion, who are content with 
fasting and with the virtue of self-control and simplicity, 
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subdue themselves; they shake off [the effect of their] former . 
evil deeds and abstain from working new ones. 69. Calm in | 
themselves, free from egotism, without property, endowed, 
thanks to their own knowledge, with knowledge, of best 
reputation, the abandoners will go to perfection or to the 
heavenly regions, bright like the Be moon in the clearness _. 
of autumn. 


‘7. Parity in 1 Speech. 


1. Of the four kinds of speech, the thoughtful rmonk] should, 
after consideration, learn the training in two, [but] should not 
use the other two ones at any occasion. 2. That [form of | 
speech] which is true, [but] not to be uttered;- that which is 
half-true, that which is [quite] untrue and which is not 
practised by the Jinas, the thoughtful [monk] should not use. 
3. [But] he should, after deliberation, use a speech not exposed 
to doubt, [a speech] which is neither true nor untrue and 
[a speech] which is true, provided that it is not to be blamed _ 
[and] rough. 4. But this or that topic which confines the — 
Eternal within limits — this half-true speech the wise [monk] 
should avoid. 5. By a speech which is untrue, though its 
appearance is that of a true one, a man is touched by sin, 
“how much more a man who speaks plain untruth! 6. Such 
speech therefore, as e g. ‘“‘we [shall] go’, ‘‘we shall say’’, 

we shall have to do that”, or: ‘I shall do that”, or. “he shall 
do that’’, 7. uncertain in the fatave or with regard to a matter 
of the present [or] of the past, a wise [monk] should avoid. 
8, 9. If [a monk] does not know, [or] has some doubt about, a _ 
“matter which concerns past, present, and future, he should not — 
say: “it is thus’’; 10. (this he should do only) wale there is no 
room for doubt. 

11. Furthermore: rough speech which might hurt ee: 
persons, how ever true it may be, must not be said, because 
~ evil will result from it. 12. Therefore a monk should not call 
“a one-eyed man, a castrate, a sick person, .a thief, (by these 
< names). 13. Because the person concerned would be hurt by 
“this or a similar statement, a thoughtful [monk] should not 
F patter such speech, when he knows [that] faults of conduct | 
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and of feeling [would result from it]. a Therefore, a thought- 
[monk] should not call a man: “you loon’, ‘“‘you lout”, 
“you dog’’, “you siidra”’, “beggar’’, “‘miserable one”. 15. [A 
woman should be called] “revered one’’, “‘most revered one’’, 
“[my] mother”, “‘sister of [my] mother”, “sister of [my] 
father’, “[my] sister’, ‘“[my] eeuentel or “[my] grand- 
daughter", 16. “my friend’, “anna”, ‘“[my] mistress’, 
“mylady’’, ‘‘your honour’; [a monk] should not call her: 
“you loon”, “‘you lout”, “you siidra”’. 17. He may call [her] 
by her name or by [that of] her gotra [and] speak unto her in 
either a few or many words, paying [her] his respect according 
to her deserts. 18. [A man should be called] “‘revered one”’, 
“most revered” one, “[my] father’, “[my] uncle”, “[my] 
nephew”, “[my] grandson”, 19. “‘my dear’, ‘‘dear friend’’, 
- “anna”, “Sir”, “mylord”, “your honour’’; [a monk should 
not call him: “you loon”, “you lout”, “you sidra’”’. 20 he 
“may call [him]... (etc. as 17, but him instead of her). . 
21. As long asa anenle does not know whether a higher ania 
is a male or a female, he should [simply] speak of it as a 
creature. 
a bird, or a snake: “He (it) is big [and] fat fendi fit to be 
killed [and] cooked”. 23. He should say: “he (it) is of in- 
creased bulk, [his (its) body] is well grown, he (it) has attained © 
a sizable shape”. 24. In this manner, a thoughtful [monk]: 
should not say: ‘“[these] cows should be milked, tamed, [or] 
covered, they are fit to draw a waggon [or] a car’. 25. He 
should say: “‘this is a young bull’, “this is a milk cow’, 
[or] he should say that he (she) is small or large, and that he 
(she) is a draught-animal. 26. Likewise, a thoughtful [monk], 
when having gone into a garden, on hills, or in woods, and 
Ba seen there big trees, should not speak as follows: 
7. “[These trees] are fit for pillars in palaces, for gates, 
ovis, bars, bolts, boats, buckets, 28. stools, trays, ploughs, 
coverings [of seeds in the ground], poles [in machines], naves 
[of wheels], [or] tool-chests. 29. [Out of this tree] might be 
[made] a seat, a bed, a car, or any [other] thing in a house”: 
such speech which does harm to living beings, a ee 
{monk] should not utter. 30. A thoughtful [monk].... (etc. as 
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26)... should speak as follows. 31. “Those trees are a noble ~ 
sight to the eye, of high growth [or] round shape and covering | 
much ground, they have [many] branches [or] big branches.” 
32. Furthermore, he should not say that [their] fruits are ripe 
and might be cooked and eaten, (nor) that it is time to collect 
them, [or] that they can be cut into pieces. 33. He should say _. 
that [e. g.] these mango-trees cannot stand [any longer] to 
bear their many fruits, or that their fruits are fully developed, 
[or] that they are fully grown, or that they have developed 
their proper shape. 34. Furthermore, he should not say that 
vegetables are ripe, their skin has become dark, they are fit 
to be fried, roasted, or eaten half-ripe. 35. [But] he should 
say that they are grown up, fully grown, strong, have over- 
come [all dangers], are run to seed, have thrown out their 
seeds, [or] are full of sap. 36.-Furthermore, when he knows 
that there is [or, will be]. a festive entertainment, he should 
not say that a religious ceremony is to be performed, (nor 
should he call) a thief guilty [of the theft], (nor should he 
mention) that there are famous places of pilgrimage at [a— - 
certain] river. 37. He should call a festive-entertainment by _ 
just this name and a thief, a man who is in want of [a certain 
object] to be had for money, and he should say [not more 
than] that the places of pilgrimage are [of] equal [sanctity] at 
all rivers. 38. Of rivers which are full of water, he should not 
say that they can be crossed by wading through [or] in a] boat, — -- 
[or — contemptously —] that their water might be drunk up by 
any [small] animal. 39. A thoughtful [monk] should say that 
[a river] is very full, very deep, has a big head of water, [and] 
_that its waters have spread widely. 40. When [a monk] ob- _ 
serves any bad act done or being done in the interest of another 
person, he should not call it (by that name), 41. [but] should 
avoid a bad act [on his side and not call it] well done, [or the 
result] well cooked, well cut, well taken, [well] killed, well — 
performed, [or] pleasant. 42. That which has been cooked or 
cut, he should design as cooked or cut with [much] labour, that 
which owes its condition to ornaments he should design as. 
made pleasing [to the eye] with much labour, or that which 
has been done with vigour he should design as having been 
. executed with strong blows. 43. He should not say that [a —. 
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| thing] i is the best of all, exceedingly valuable, incomparable, 
unique, impossible, indescribable, [and] never done [before]. 
44. He should not say that he will explain all, really all; a 
. thoughtful [monk] should in all cases make a precise [and] 
complete report. 45. He should not say that an article is well 
bought or sold, [nor] that it must be or must not be bought 
[at all], [or] that it ought or ought not to be taken. 46. In 
every question of an object of commerce, be it valuable or 
on sale or not, he should speak in an irreproachable manner. 
47. Furthermore, a wise [monk should not say] without self-con- 
trol “sit down”, “come [here}”, “do [this]’’, “‘lie down’, “‘stand ° 
_[up]’, [or] “tell”; a thoughtful [monk] should not say thus. 
48. Many people in this world are called Pious Ones (who do 
not deserve this name). (Such an one) he should not call (so), 
_ [but] him who is, he should call (so). 49. [A man who] possesses 
knowledge [and] faith, who is devoted to self-control and 
‘austerities — [a man who] has these qualities [and is] self-con- 
trolled, [him] he should call a PiousOne. 50. During a struggle 
between gods [or] men [or]animals he should not wish victory or 
defeat to one party. 51. He should not (ask): “when shall we 
have wind ?”’, or “‘rain’’, or ‘‘cold [weather]’”, “warm [weather]’’, 
“peace”, “good living”, ‘welfare’, nor (hope for the contrary). 
52. Just so, he should not say that a cloud, the sky, or a man 
is a god, [but] he should [simply] state [the fact] that a cloud 
has formed itself [or has risen] high, or that a thunder-cloud 
has sent down rain; 53. [the sky] he should call the sky, [and] 
when he sees a rich man whom people believe to be served by 
-Guhyakas, he should [simply] call him rich. 54. A speech [is 
forbidden] which approves of a bad action, or which, by 
endorsing [an opinion], will offend [another person]; a man 
should not speak from anger, greed, or fear, nor while in a 
state of [undue] pleasure. 55. A monk should always avoid 
bad speech, caring for purity in all his words. He should speak 
precisely, in well-measured tones and without ill-will, [then] he 
[will] obtain a good reputation among pious people. 56. He 
should know the faults and merits of speech, and he should 
| always avoid those who make bad use of it. Controlled [in 
his conduct] towards the six [groups of souls], [and] always 
restrained in monkhood the wise one shall speak good [and] 
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kind [words]. 57. [He who] speaks after consideration, controls — 
his senses well, has overthrown the four passions, [and] is 
without [worldly] support, purges [his soul] of the dirt 
resulting from previous evil deeds [and] is sanctified in this 
world and the next. Thus I say. 


68, Restriction. of Conduct. 


1. That which a monk must do after having become capable 
of the restriction of conduct, I shall explain to you in due 
order, listen to me. 2. The Great Sage has proclaimed earth, 
water, fire, wind, trees, and seeds, and the moving animals as 
[having] souls. 3. One must always, with mind, body, and 
word, perform non-violence towards these, in this way one 
becomes self-controlled. 4. A self-controlled [and] careful — 
[monk] should not dig into [or] scratch the [level] ground, 
a slope, a stone, [or] a clod by the threefold kind of action. 


6. He should not sit on the bare ground [and] on a dusty seat, - 


(but) only after he has wiped it, having asked the permission 
of him who [is concerned]. 6. He should not use unboiled 
water, nor hail nor snow; he may accept warm water which . 
is pure, because it has been boiled. 7. When his body is wet, 

he should neither wipe nor rub it; having become aware 


that it is wet, he should not touch it. 8. A monk should not-—- 


kindle, stir up, or extinguish [the fire] in a glowing [piece of] 
‘coal, a [burning] fire, a [small] fire made up of separate parts, 
or a burning torch. 9. He should not fan his own body or any 
‘substance outside it, with a whisk or by waving a branch. _ 
10. He should not cut off a [blade of] grass [or] a tree, nor the 
fruit or root of any living plant; he should not even think of | 
obtaining unprepared seeds of any kind. 11. He should never | 
stay in thickets or among seeds or green plants, nor in the 
water or among [organic] dust [as found in cracks] and mould. 
12. He should not injure moving beings by word or deed. 

Non-violent towards all living beings, he should consider the 

world [in its] manifold [appearance]. 13. There are eight. 
subtle things with which having become acquainted by | 
-eonsideration you, a monk, should sit, stand, or lay down as — 
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a merciful [man] towards living beings. 14. Which are these 
eight subtle things which [etc.]? thus a monk will inquire. 
- The wise [and] prudent [teacher] should proclaim them as 
follows: 15. moisture, minute blossoms, animalcules, [organic] 
dust [as found in cracks], mould, seeds, [indistinguishable] 
plants, and eightly eggs [of insects]. 16. Having become 
acquainted with these, a careful monk should strive earnestly | 
[and] constantly, restrained in all his senses. 17. He should 
duly [and] with exertion inspect [his] alms-bowl and cloth, 
his bed, the place of excretions, straw or seat. 18. Excrements, 
urine, mucus, phlegm, [and] filth, he should put away, navi: 
_ by inspection, found out a pure place. 
19. When he has entered another man’s house for the sake of 
food and drink, he should stand there with care, speak in 
-well-measured tones, and pay no attention to [any] pleasant 
sight. 20. A monk hears many things with his ears, he sees 
“many things with his eyes, but he must not tell all he has 
heard or seen. 21. He should not say anything of that which he 
has heard or seen that might hurt [another person], and by no 
means act as if he were a householder. 22. He should not call 
a meal good or bad which is without spices [and,] being asked 
_ or not, should not indicate [at which house] he has got some- 
thing and where not. 23. Not greedy after food he should glean 
that which has been left [by other mendicants], and should 
not eat impure [food], [e. g. food] that was bought, prepared, - 
[or] fetched for him. 24. A monk who collects his alms with 
indifference should not store even the least quantity. [In 
doing thus], he would not be enlightened and clinging to the 
world. 25. He should live from rough [food], be well-content, — 
without desires, and welllikable; having heard the command- 
ment of the Jinas, he should not be angry about anything 
whatever. 26. He should not give room to affection under 
[the influence of] words pleasant to the ears, [and on the 
other hand] he should endure with his body [any] rough [and] 
hard touch. 27. Untroubled should he bear hunger, thirst, 
bad quarters, cold and heat, discontentment, [and] danger, 
[thinking that such] hardships of the body [will bear] great 
fruit [in another existence]. 28. After sunset and before sunrise, 
he should not even think of anything like food. 29. He should 
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not be a babbler or a thoughtless [man], he should speak in 
few words [and] eat not more than he has granted himself, 
he should not be noble [and] restrained, [and] when he has got 
little [food only], he should not rebuke the giver. 30. He should 
“not belittle a man of another creed nor boast about himself, 
nor be proud of his obtaining [knowledge of] the sacred lore or 
of belonging to a noble family, of his ascetic practice and of 
his discernment. 7 

31. When, consciously or (not), he has done something in- 
consistent with Dharma, he should. quickly shut up his [mind 
against such ‘influence’] and not commit the fault any more. 
82. When he has performed something opposed to good con- 
duct, he should neither conceal nor deny it, [being] of pure 
mind [and] open heart, not clinging [to worldly affairs], with 
subdued senses. 33. He should-comply with the order of his 
teacher, the noble-minded one. [Wholly] embracing its meaning 
he should effect it by word and deed. 34. Knowing that life 
is transient and the span of life allotted to him is limited; and 
‘having realised the path to perfection, he should turn away ~- 
from worldly enjoyments. 34a. Considering [the transitoriness 
of] vigour and strength, [the perishable nature of] his own > 
spiritual force and [bodily] health, and [the rapid change of] 
place and time, he should not cling to them. 35. As long as 
[the burden of] old age does not press upon him, sickness is _ 
. not increasing and his senses are not diminishing, he should ~~ 
attend to Dharma. 36. When he wishes [to promote] that 
which is good for him, he should get rid of the four faults anger, 
pride, deceit, and greed which increase the evil. 37. Anger 
destroys kindness, pride respect, deceit drives away the | 
friends, [but] greed destroys all. 38. He should subdue anger 
by calmness, pride by humility, deceit by simplicity, and greed 
by contentment. 39. Anger and pride, when not suppressed, 
deceit and greed, when increasing: all these four passions water 
the roots of [that tree called] reincarnation. 40. He should 
pay respect to the elder monks, he should never diminish [his] 
_ eare for good conduct. Like the tortoise which protects itself 
on all sides [from attack], he should persevere in fasting and 
self-control, [protecting himself from temptation]. 41. He 
should not greatly desire sleep, he should avoid laughing 
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_ [people], he should not be delighted with gossip[ing], [but] he 
should always be content to study. 42. With zeal he should 
_ give his labour to the law of the monks, [then] he will reach 
_ the highest goal. 43. In order to obtain a good existence in this 
world or the next one, he should serve a learned [monk] and 
ask him for his decisions on [various] subjects. 44. [For this 
purpose], he should sit down near his Guru, his hands, feet, 
and body motionless, with subdued senses, and entirely 
protected [from temptation]. 45. He should not stand by the 
side of, nor before, nor behind his Guru, nor lay one leg upon - 
the other. 46. He should not speak without being asked; [nor] 
interrupt another -one who is speaking, nor [indulge in] 
backbiting and should avoid deceitful untruth. 47. In no case 
he should utter aspeech which might cause indignation orraise 
the anger of the man spoken to, [for such speech] would lead 
~ to evil [consequences]. 48. Taking good care of himself, he 
_ should utter [such] speech [only] as is based on [things he has] 
seen [himself], measured, straightforward, well-finished, clear, 
not prolix, [and] not ill-humoured. 49. When he notices that 
[a monk] who has mastered the Ayara and the [Viyaha-] 
Pannatti [and] who is studying the Ditthivaya, makes a 
mistake in speaking, he should not mock him. 50. To a house- 
holder he should not explain [the meaning of] a Nakshatra, ~ 
a dream, a [sidereal] conjunction, an omen, a spell, [and] a 
medicine, [for such speech] is [likely] to offend another being.. 
51. He should use a place of rest, a bed or a seat which are 
prepared for others, not far from a place of excretion, and 
not frequented by women and animals. 52. The bed should | 
stand alone, he should not chat with women nor become ac- 
quainted with the lord of the house, but with [other] monks [of 
his creed]. 53. As a chicken will always be in danger from a cat, 
so a chaste monk is in danger from the bodi[ly contact] with 
a woman. 54. He should not meditate on the paintings on a 
wall nor on a woman wearing ornaments, and should turn 
away the eyes as if he had looked into the sun. 55. He should 
avoid the contact with a man whose hand or foot have been 
cut off [in punishment] or whose ear or nose have undergone 
a [pathological] change [and] with a woman, even of hundred 
years’ age. 56. Ornaments, contact with a woman, spiced food 
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[are] like deadly poison for a man who is suing after self- ae 
[realisation]. 57. He should not think over the formation of 
any part of. the body [and] of the gait, speech, and eye of 
women, as they promote desire and love. 58. He should not 
give room to an inclination for pleasant objects of the senses, — 
having recognised the perpetual change of these corpuscular _ 
atoms. 59. [And] when he has recognised (this), he should live - 
without any thirst [for experience] and with a cool heart. | 
60. The creed, which [once} made him leave his home for the 
very last change, that [creed] he should keep, [persevering] 
in the virtue approved of by the teachers. 61. He should always © 
- carry on the well-known fasting, the function of self-control 
- and of study. Like a chief with bent’ bow at the head of his | 
army he is master of himself and of other [people]. 62. Of a 
[monk] who is devoted to study-and to pious meditation, who 
protects [himself] from temptations, has a good heart; [and] 
is devoted to fasting, [any] previously caused stain [on the 
soul] will disappear, like a stain on silver [will be] brought | 
~away by fire. 63. Such a [monk] who bears [all] pains, has ~ 
_ subdued his senses, possesses knowledge of. tradition, is _ 
without egotism and property, shines forth, when the cloud of - 
- Karman has disappeared, like the moon at the definitive | 
removal of the cloudy veil. Thus I oy 
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1, From conceit, anger, pride, [or] carelessness [a monk]. 
will not learn good conduct towards the Guru. On those | 
[faults] his low [spiritual] state is based and they shall make 

him perish, as the fruit of the reed [makes perish the very plant 
_ which has produced it]. 2. And those who, knowing the guru © 
to be of a limited intellect, young [or] not very learned, mock 
him — [these] do wrong and offend the Guru. 3. There are 
some who, though by nature of a limited intellect [or] young, 
_ [still] are endowed with knowledge and intelligence, [and] who, 
: practising good conduct [and] standing firm in [their] good 
~ qualities would, when mocked, burn [to ashes the imprudent 
- one] like aflame. 4. He who annoys a snake seeing that it is 
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[still] young, will come to grief. Just so an unwise [monk] who 
mocks [his] teacher brings about [for himself] the path of 
existences. 5. Would a snake, being very angry, do anything 
else than destroy the life [of its enemy]? [This effect is 
relatively tolerable, but when] the teacher is unkind, 
[this results from] an offence [that leads to] non-obtainment 
of knowlege, [and] Salvation is not [possible]. 6. [A man] who 
leaps into burning fire or who annoys a snake or eats poison — 
[and still] wishes to live — to his [conduct] an offence against 
the Guru is comparable [in result]. 7. Perhaps the fire does not 
burn [him], the angry snake will not strike [at him], the:deadly 
poison will not kill [him]: after an offence against the Guru 
there is no Salvation. 8. (The same will happen) when [a man 
_ tries to) split a mountain with his head or rouses a sleeping 
lion or strikes against the point of a lance. 9. Perhaps he will 
‘ [succeed in] split[ting] the mountain, the angry lion will not - 
__ devour him, or the point of the lance will not hurt him: after 
an offence against the Guru there is no Salvation. 10. When... 
(etc. as in 5)... [possible]. Therefore, if he desires [to obtain] 
unlimited happiness, he should feel happy in the Guru’s 
kindness. 11. As a Brahmin worships the Fire fed with 
manifold libations and mantra-words, so [a monk] should 
stand by the side of-the teacher, even when in possession 
' of unlimited knowledge. 12. At that [teacher’s feet] from 
whom he learns the words of religion, he should show respect; 
he should always honour [him] with bowed head [and hands 
raised for] anjali, [i. e. with his body], and [besides] with the 


words “bho” and in [his] mind. 13. [For his thought ought to . _ 


be:] that Guru who [will] always teach me shame [for futile 
injury done to living beings], compassion [with them], self- 
control, [and] chastity, these means of purification for him 
who has the rare chance to hear the Dharma, [to that Guru] 
I [shall] always do honour. 14. As at day-break the glorious 
sun lights up all Bharata, so a teacher by learning, character 
and intelligence shines forth [amongst men] like Indra among 
the Gods. 15. As the moon in the night of the fullmoon, 
“surrounded by nakshatras and stars shines forth from the 
clear, cloudless sky, so a Gani shines forth among the monks. 
16. In their exertion of devotion, the most wise teachers are 
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mines of learning, character and intelligence. A pious [monk] 
who wishes to reach the highest [abode] should be true [to 
them] and satisfy [them]. 17. Having learnt [from the teacher] 
the sayings of the Wise Ones, the monk should carefully 
obey him. If he practises the various good qualities [taught by 
the teacher], he [will] reach matchless Perfection: Thus I say. 


Second Part. 


1, From the root comes the trunk of the tree, from the trunk 
shoot up the branches, from the branches and boughs spring 
up the leaves, from them the blossom, the fruit and [its] 
sap. 2. In the same manner discipline is the root of Dharma; 
by it [the monk will] obtain a glorious reputation [and] 
complete [knowledge of] tradition. [Dharma’s] final [fruit is] 
Salvation. 3. But [a monk] without discipline, [who is] rough, 
_[of a] limited [intellect], full of conceit, harsh in his words, 
vulgar, and uncouth, [will] be carried away [in the Samsara] 
like a piece of wood in the stream. 4. A man who is angry when 
[the teacher] with good methods calls him back to discipline,” 
would, with a stick in his hand, drive away even the goddess 
Sri, if she should come to him. 5. Saddle-horses and riding- 
elephants, when undisciplined, are clearly sources of mis- 
fortune, when put to work, 6. [but] well-disciplined (ones) are 
sources of well-being, having obtained vigour and celebrity. 
7. Men and women, when undisciplined, are weak, lacking in- 
energy, 8. ill-treated with sticks and sharp instruments and 
with harsh words, miserable, irresolute, hungry and thirsty, 
when put to work, 9. [but] ... (etc. as 6).... 10. 11. Gods, 
Yakshas, and Guhyakas, when undisciplined, ... (etc. as $.6.) _ 

.. work [by superior divine beings]. 12. The learning of those 
monks who show obedience to their spiritual guides or in- 
structors, [will] grow like trees sprinkled with water, 13. just 
as the handicraft and skill [of a craftsman], when applied in 
his own or in another person’s interest, for the use of a house- 
holder, [i. e.] for secular purposes [will increase, if he is 
docile]. 14. The Guru, through whose instruction able and 
mighty men learn [the dangers of,] and put a limit to, all 
cruel treatment — 15-to him they do honour on account of 
his ability, they pay respect to him with a glad heart [and] 


Te «9. Devotion to Discipline 


live in harmony with his directions. 16. How much more so 
[a monk] who [through his Guru] obtains [knowledge of] 
the sacred texts and longs for endless bliss! Therefore a monk 
should not neglect him whom he calls his teacher. 17. Modestly 
_ [he should beg for] a bed, [should ask to be allowed] to go away 
for] to remain, [to take] a seat, modestly he should salute [the 
teacher’s] feet, modestly raise his hands in anjali. 18. When 
he has touched him with his [own] body or with one of his 
utensils, he should say: “I crave your pardon” and: “[I 
shall] not [do it] again.” 19. As an ill-tempered bullock [does 
not] draw the cart [otherwise than] incited by the goad, 
so [a bad pupil,] by stubbornness fulfils [his duty only] after 
having been told to do so again and again. (19a. He should 
not listen to people who talk to him in a few or many words, 
[sitting] on [his] seat-for study, [but], being a wise [monk], 
he should tisten [to them] with deference, having left [his] 
-seat.) 20. [For,] considering’ the time and whether he is 
inclined [to do the work or not] with reasons for and against, 
he [finally] performs this and that by these or other means. 
21. An undisciplined [monk] will reap failure, a disciplined one 
success — he who knows these two [results will be] willing to 
learn, 22. A man who is cruel, proud of his intellect and wealth, 
a slanderer, violent, an intriguer, unfamiliar with Dharma, 
unexperienced in discipline, [and] selfish, will not reach 
salvation. 23. But they who are obedient to the directions of 
the Guru, [who] know the Dharma and its meaning, are 
experienced in discipline, cross that dangerous flood [of 
Samsara,] annihilate [their] Karman and reach the highest. 
abode. Thus I say. 


Third Part. 


1, [The monk] should obediently take care of tis teacher, 
as the Brahmin does of the [holy] fire. He who, observing [the . 
teacher’s] look and gesture, voluntarily [and] truly serves him, 
is deserving of honour. 2. For the sake of good conduct he 
should adhere to discipline, obediently accepting [histeacher’s] 
words. He who identifies his will with that of the Guru, 
does not offend him and is deserving of honour. 3. He should 
adhere to discipline with regard to the older monks, [i. e.] 
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towards those who became monks before him, even if they 
are young. He [who] is humble, truthful, [and] devoutly per-. 
forms that which is ordered, is deserving of honour. 4. [A 
monk when in search of alms] gleans that which was left. dis- 
regarded, provided that it is pure, [and] strictly keeps to his - 
round, [collecting only] in order to sustain his life. If he has © 
received nothing, he should not lament, if he has received 
something, he should not boast of it, [then] he is deserving 
of honour. 5. With regard to straw, bed, seat, food and drink 
[he should be] moderate even if there is more to be had or a 
better quality. He who is thus satisfied and utterly content, 
is deserving of honour. 6. A man can, with training, endure iron 
nails because he hopes [to gain profit by this exhibition], but 
he who, without such hope, endures offensive words which are 
like arrows in his ears, is deserving of honour. 7. Iron nails 
cause but a fleeting pain, and afterwards they can easily be 
removed. (Not so) offensive words, they cause hostility [and] 
are very dangerous. 8. Offences through words which reach © 
[their goal], penetrate into the ear and produce aversion. He — 
who endures [them] like a champion [in the battle], thinking | 
. this [endurance] to be [a demand of] Dharma and having 
subdued his senses, is deserving of honour. 10. [A monk] who 
never shows himself greedy, a rogue, an intriguer, a slanderer, 
or a mean character, who neither obtrudes himself nor lets ~ 
.himself be used as a puppit, [and] who is not inquisitive, is” 
deserving of honour. 11. By virtues, [one becomes] a pious - 
monk, (not so) through faults. Thou shalt acquire the virtues: 
of a pious monk and give up [the faults of] an impious one. 
He who knows himself through himself and is indifferent towards 
love and hate, is deserving of honour. 12. Therefore [a monk] — 
should not mock or abuse a woman or a man, be they young 
or grown up, members of the order or not, and he should give 
up pride and anger. [Then] he is deserving of honour. 13. To © 
those who must be respected and who [themselves] always 
respect [Dharma and] with greatest care impart it [to their 
pupils], a [monk] devoted to fasting, with subdued senses and 
- truthful, should pay respect [as to persons] worthy of it. [Such 
a monk] is deserving of honour. 14. Having learnt the sayings 
of the Wise Ones through [the mouth of] the teacher, this mine 
8 | | 
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of virtues, the monk should live, being content [to keep] the 
five [vows], careful in the threefold [sense], and knowing [the 
danger of] the four passions. [Such a monk] is deserving of 
honour. 15. A monk who serves [his] ‘Guru perseveringly, 
[is] well versed in the teaching of the Jinas and accustomed to 
attend [his instruction], will go to the bright and incomparable 
abode, having purged his soul of the dirt resulting from 
previous evil deeds. Thus I say. . | 


Fourth Part. 


1. O Long-Lived One, I have heard that the Lord spoke thus: 
On this occasion the revered Elders [of the order] have laid 
down four cases of devotion to discipline. Which are (these) ? 
“They are the following: devotion to discipline, to the sacred 
texts, to fasting, to good conduct. 2. The clever ones who have 
subdued their senses always'take their delight in discipline, 
the holy texts, fasting, [and] good conduct. | | 

3. Devotion to discipline is fourfold, viz.: a) [a monk] 
listens attentively, when he is ordered [to do something], 
b) he is fully prepared [to execute the order], c) he is true to 
that which he knows, d) [therefore] he is not self-complacent.. 
This is the fourth case, and with regard to this [topic], this 
§loka is [recited, viz.:] 4. He who is thoroughly devoted to 
discipline a) pays attention to the order, given for [his own] 
best, b) is willing to listen, c) sets about executing it 
[instantly], d) and does not boast [of this action]. 

5. Devotion to the sacred texts is fourfold, viz.: [a monk] - 
must devote himself to study a) because he wishes to learn, 
b) with the resolve [to listen] attentively [to the teacher], 
c) with the resolve to fix his mind [on the texts and] d) to induce 
another [person] to do the same. This ... (etc. as in 4)...: 
6. [A monk wishes to obtain] knowledge [of the sacred texts], 
[he] attentively [listens to the teacher], [he has] fixed [his 
mind on the texts, and] he induces another [person to do the 
same]. 

7. Devotion in fasting is fourfold, viz.: a) [a monk] should 
not undertake it in order to attain a recompense in this world, 
b) nor in order to attain a recompense in the next world, c) nor 
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for the sake of glory and praise. d) He should andertake: it 
only in order to annihilate Karman. This... (etc. as in 4 as 

8. And, always devoted to fasting with its manifold merle: 
[the monk] cherishes no hope [for recompense and] his only 
goal is annihilation [of Karman]; [the consequences of past — 
evil deeds he removes by fasting, Perna ng firm in the. 
devotion to fasting. 

9. Devotion to good conduct is fourfold, viz.: [a monk]. . 
(a)—c) asin? )....d) Heshould undertake it only according 
to the beesoning of the Arhats’ [teaching]. This... (etc. as 
in 4)...: 10. He delights the word of the Jinas, he does not 
grumble, his heart is full [of Dharma], he is a seeker for 
self[-realisation], he is absorbed in the devotion to good 
conduct and is restrained (and) agrees [to the Law] with 
[all his] heart. 11. When he is practising the four [kinds of] 


devotion, is [of] pure [mind and] of composed soul, he works 


peace for himself which again [and again] brings forth 


abundant good and happiness. 12. He is freed from birth and 
-death and leaves existence for ever in such [and such] a form — 


[of life]; he either becomes perfected in eternal. existence or a 
oe and mighty god. ThusI say. —~ 


‘10. The Chapter with the Refrain 
“he is a true monk”’. 
1. He who, having renounced the life of a householder ae 


— 


being well informed, should always concentrate upon the | 


_ teaching of the Jinas and should not come into contact with 
_ women [and therefore] does not swallow [his own] vomit —he 
_ [is] a‘ [true] monk: 2. He who does not dig into the earth, 


drink unboiled water, [and] kindle fire which is sharp like a 


_ knife, nor causes [another person] to (do so) — he [is] a [true] 


monk. 3. He who does not fan [himself or another person] by 
a draught of air, does not cut plants [and] take living matter 


_ [for his meal], always avoiding seeds — he [is] a [true] monk. 


wh 


_. 4, [When a meal is prepared,] animals and plants, [the former] 
* living in the earth [or] on grass or wood, are terrified. He 
' who, therefore, does not eat or drink that which is ie aehis 
; exclusively for him nor causes [another person] to (do so) — 


a 
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[is] a [true] monk. 5. He who, pleased with the teaching of 
Nayaputta, deems the six forms [of living beings] as equal to 
himself, embraces the five great vows and closes the five 
[doors of] influences — he [is] a [true] monk. 6. He who 
continuously expels the four passions and is in close connection 
with the teaching of the Jinas, owes no riches nor gold and silver 
and avoids contact with [people] living in houses — he [is] 
a [true] monk. 7. He who, possessing right belief and, never 
distracted [and fully convinced] that there exist [true] 
knowledge, fasting, and self-control — [and] by means of | 
fasting [a monk] removes the [consequences of] past evil 
deeds —, [he who] guards himself well in mind, speech, 
and body — he [is] a [true] monk. 8. And he who, having 
received food of any kind, does not lay aside [any of it] in 
erder that it might serve him to-morrow or the day after 
to-morrow — he [is] a [true] monk. 9. And he who, having - 
~ received food of any kind, distributes it among his fellow- 
believers, then eats [his own share] and, having eaten, 
devotes himself to study — he [is] a [true] monk. 10. He who 
does not tell stories which might give rise to a quarrel, nor 
gives way to anger, [but] subdues his senses, is calm, steadily 
| devoted to self-control, peaceful [and] unoffensive — he [is] 
_ a [true] monk. 11. He who, as a man to whom good and bad 
are one, bears with the injuries of the villages, as abuse, blows 
and threats, terrible words and [sneering] laughter — he [is] 
a [true] monk. 12. He who, having undertaken a religious 
exercise on a cremation-ground, is not frightened by the view 
of gruesome things and, always being devoted to fasting with. . 
its manifold merits, does not care for his body — he [is] a 
[true] monk. 13. He who, when exposing his body to fatigue 
and injury, [is] abused, receives blows or is [otherwise] in- 
jured, but, as an [untroubled] sage, remains [patient] like 
the earth, without a thought of recompense or [any other] 
expectations — he [is] a [true] monk. 14. He who, having 
overcome all troubles by [the exertion of his] body, withdraws 
from the path of existences and knowing the great danger 
of birth and death, is devoted to the prescribed fastings — he 
[is] a [true] monk. 15. He who controls his hands, feet, speech 
and senses, turns his mind inward, has a calm soul and knows 
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the holy texts and their meaning — he [is] a [true] gui 
16. He who is not covetous with regard to his utensils, — 
[gleaning that which has been] carelessly left [by others], 
being ripe among the unripe, desists from buying, a 
and hoarding treasures and has got rid of all worldly bonds — 
he [is] a [true] monk. 17. He who, as a monk who has no 
wants, does not desire spiced food [and] searches for that 
which was left by others without a thought of prolonging his 
life, who gives up riches; reputation and honour, is steadfast 
[and] calm — he [is] a [true] monk. 18. Thou must not say of 
another [monk] that he is of bad conduct, and not say a word 
which might raise another person’s anger. He who, knowing | 
..that which is good and that which is bad, does not boast of 
himself — he [is] a [true] monk. 19. He who is not proud of 
his family, his appearance, a gift [of alms] or of his knowledge 
and is devoted to pious meditation, avoiding all vain boasts — 
he [is] a [true] monk. 20. The Great Sage proclaims the Noble 
Word, stands fast in the Dharma and places another one 
-{within its pale]. He who, having renounced the life of a_ 
householder, avoids all signs of a bad monk and does not tell 
a joke — he [is] a [true] monk. 21. He should for ever give 
up [dwelling] in the body, this unclean [and] transitory house, 
[his mind] standing firm in the eternal good. A monk who has 
cut off the fetter of birth and death, goes to that place Se 
which there is no return. Thus I say. 


11. First Appendix, [called] sadusolationse 


When [a man] has begun the life of a monk and is attacked 
by troubles, has lost all taste for [the practice of] self-control 
and would like to return [to the life of a householder], but 
has not yet (done so), then he ought, in the right manner, to 
indulge in the following eighteen considerations which should 
be for him that which the reins are for a horse, the goad for an 
elephant, [or] the sail for a boat. They run as follows: (1)in 
this [so-called] Bad Epoch it is bad to live. (2) Worthless and 
transient are the pleasures of people who dwell in houses. 
. (3) Again, human [nature finds] some good [in every mis- 
fortune]. (4) This my trouble will not last long. (5) [When I 
g* 
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- return to the worldly life, I shall have to pay] respect [even] 
to low-[born] people. (6) [If I returned to the life of a house- 
holder, this would be as if] I swallowed my own vomit. 
(7) [To return] means to reach a place in hell [after death]. 
(8).Those who live amidst householders can not easily attain 
[even] the qualities of a layman. (9) [Such a man] will spread 
death, when ill (10) or when insane. (11— 13) To live the life of 
a householder is not-without pain, fetter, and reproach, (but 
so) is monkhood. (14) The pleasures of the householders are 
common to all of them. (15) Merit and demerit are individual. 
_ (16) Man’s life is fugitive and ends suddenly as the déw-drops 
that drop from the tips of kuéa-grass. (17) I have committed 
many an evil deed before, [the fruit of which is ripening 
now]. (18) Salvation is attained (only) after evil deeds pre- 
_- viously done or imperfectly confessed have been felt [in their 
consequences or have been annihilated by fasting]..This is’ 
~ the eighteenth consideration, and to this [whole topic] the 
following verse[s are recited :] 

1. When an ignoble [monk] relinquishes the Dharma for the — 
sake of pleasures, he does not perceive his future [lot], being 
deluded and foolish. 2. When he has returned [to the world] 

he is like the Moon who has fallen down to the earth, [and 
- being deprived of the foundations of his existence], he has 

entirely fallen from Dharma [and] then he [will] be in pain. 
_ 3—5. Having previously been worthy to be saluted, honoured, 
esteemed, he will then be unworthy of (it), like a god who 
has come to a lower form of existence, or like a king who has 
lost his kingdom, or like a rich merchant who has been banished. — 
into a village, [and] he [will] then be in pain. 6. When he is old 
and his young manhood has gone, he, [after having returned, 
will] be in pain like a fish which has swallowed the hook. 

(6a. When he is troubled by the wants of his ill-natured family, 
he [will] then be in pain like an elephant who is in chains.) 
7. When wife and sons surround him after he has returned. 
[to the life of a householder and] he is thus entangled in the _- 
continuity of delusion, he [will] be in pain like an elephant 
who has sunk in the swamp 8. [and say to himself :]: “To-day 
I might be a highly esteemed and learned abbot, if I had 
appreciated the career in the monkhood taught by the Jinas”’. 


12. [Second] Appendix . he. 
9. For those Great Sages who appreciate it, the career of a — 
monk is equal to [the life] in the world of the Gods, but for 
those who do not, it is like the life in the nethermost hell; 
10. A wise [monk] therefore, when he knows that those who 
appreciate the career of a monk, enjoy highest bliss like to that 
of the Gods and that those who do not, feel severest pain like. 
to that in hell, should act as the former act. 11. The miserable | 
[man] who has fallen from Dharma, has lost his prestige and 
is like a sacrificial fire that-becomes extinct and without heat; 
monks of bad conduct [will] abuse him like a poisonous snake 
which has lost its fangs. 12. Adharma, bad reputation, shame, 
[and] discredit with every one are the lot of a man who has . 
fallen from Dharma, embraces Adharma and has destroyed his . 
right conduct. 13. When he has enjoyed pleasures to his heart’s 
content and has shown lack of self-control in no lesser degree, 
he is likely to go to a life of unthinkable pain, and knowledge 
[of the Faith] shall not come within his reach any more. 
14. “Even [the time of] a paliopama or a sagaropama will 
{at last] be over for a miserable hell-being in pain; much more — 


so this my disgust. 15. This my trouble will not last long, for — 
Man’s thirst for pleasures is not permanent; if it will not 
disappear together with [the present state of my] body, it 
will disappear when I leave this life.’’ 16. [A monk] whose 
heart is thus made firm, would rather give up the body than — 
[ignore] the ordinancy of Dharma; such a man is not troubled_ - 
by his senses any more than Mount Meru by a wind blowing 
over its surface. 17.Thus considering and knowing the different 
- consolations [enumerated above], a wise man should adhere 
to the word of the Jinas, being protected by the three pro- 
tections, [viz. the protections of] body, speech, and mind. 
. Thus I say. 


12. [Second] Appendix. 


1, Now I shall proclaim an appendix [based on] words told 
~ by the Omniscient One and handed down by tradition, [an 
~ appendix] which is suitable to create the [right] idea of 
“Dharma in the mind of those who [in former lives] have 
~ accumulated merit. 2. While most people [are swimming] 
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with the current, a man who wishes to cleanse [himself] must 
oppose his body to the current and thus receive the oncoming 
waves. 3. [In this parable it is] the worldly[-minded] people 
who delight in [swimming with] the current and the [reduced] 
‘influence’ of the virtuous [consists in] the turning back of 
the flood. The current is the Samsara, to pass through it is 
to make headway against it. 4. Therefore [a monk] who 
perseveringly observes good conduct, continuously ‘wards off’ 
[all ‘influences’ and] is deeply devoted [to the four modes of 
holy conduct], must take the behaviour, the virtues and the 
vows of the Pious Ones as an example for his conduct. 
5. Without fixed abode, walking from house to house as a 
beggar, gleaning that which was left [by other mendicants], 
_ without possessions, using [a] limited [number of] utensils and 
avoiding quarrels and arrogant behaviour in acrowd of people: 
this is proclaimed as the monkish life of the Wise Ones. 6. The 
-monk should go about [begging] according to the rules con- 
cerning impurity [of hand or vessel]. Being soiled with the 
same [substance as the alms consists of], he should strive to 
harmonize with those rules. 7. [He should] not [drink] liquor 
nor eat meat, and [he should] not [be] envious [of any one 
who does so]; [he should] repeatedly practise the kaydétsarga- 
posture and abstention from spices [and] be zealous in [all] 
affairs of study. 8. He should not have a resting-place, a bed, 
a place of study, [or] food and drink promised [to him]. In 
a village, a house, a town or a country he should not claim 
anything as his own. 9. To a man who practises the life of 
a householder, he should not act as a servant, nor salute, - 
revere or worship him. A monk should live together with good 
people who do not cause [him] tostray from the[prescribed path 
of]conduct. 10. If he does not find a suitable companion whose 
virtues are superior or equal to his own, he should live alone, 
avoiding all sins and not clinging to desires. 11. [But one] 
year is the longest period [allowed for this life of seclusion], 
and he should not live in that [lonely] place for another year. 
[At any rate] the monk should walk in the path shown 
by the Holy Texts [and] in harmony with the [true] meaning. 
12. He who, in the first and in the last watches of. the night, 
thoroughly searches his mind [considering] that which he has 
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done, that which is still to be done by him, [and] that which 


he has not performed though he was capable of it; 13. whether _ 


any other person did observe a [certain] fault of his or whether 
[only] his own soul [was conscious of it], and why he did not 
avoid it — if he thus examines himself in the right way, he 
will not create a new fetter. 14. Wherever an intelligent [monk] | 
sees [himself in danger of doing] any evil whether in deed or 
word or thought, he should quickly restrain [himself] Just as 
a noble horse does not strain against the curb. 15.'A pious [and] . 
intelligent man, with subdued senses, who [constantly 
practises] restraints of this kind, is commonly called one 
living in the state of an Awakened One, and he lives a life of 
self-control. 16. The soul must always be protected by all 
senses under full control. [An] unprotected [man] must tread 
the path of [new] birth, a well-protected [man] is free from all 
pain. Thus T say. 


Notes. 


“3 (H. = Tika, of Haribhadra. The 4 padas of a verse (‘v.’’ are 
NB called a, b, c, d.) 


First Chapter. 
4, Mara = wae and afarst = aaa (below, 5, 2, 48) 
| tae passive forms with active meaning (Pischel’s ‘Gram: 
mar, § 550). 
; Second Chapter. ) 
7-10 = Utt. 22, 4244, 46 (see above, introduction). 
Walaa “famous” in Jacobi’s translation of Utt. 
~~ KRG=aq Hn | | 
AL ate here and below, 8, 34, loc. in the meaning 
of abl. 
| Third Chapter. 
1. wm& = afaq (ara sraray #H.). 
A, UUgTT is contracted from yIzw WUgTT. | 
_5. The common Sanskrit rendering of @arTac is TATA 
“ where aq apparently has the meaning of “giving”, com- 
pare faacfa. But syaqraz seems to be an equaily possible 
rendering. 
6. & wey stands for #e wa.—aleay = alate “free from 


the dust” [which Karman produces in the soul]. 


Fourth Chapter. 

The title of this chapter is in Sanskrit qs site frente: a 
but its Prakrit equivalent in the Introduction, is not 
eonafiraran but eta rea which looks like a derivative 
from Saat. This is. the reason why I have translated it 
by ‘Concerning the six Groups of Souls’’. 

It would have been more correct to say... Wasa ga- 
ara gaawd i.e. wegaad and, a little. later, mad 
BY ad eater araemad .... ced eto. | 
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‘The words Sq Me-uaT TA a qat- area 


reminiscence from Utt. 3, 4: ast sta-aiar qa ast cc 
‘fadtfeen. - 


ucarefarat seems to be an aa vaistakes for —ae 7 


6th Vow. waa at etc. “food consistent” etc. This is the — 


traditional meaning of the aqafay TTSTT (comp. Thananga 
219°). In the sequel, it will be rendered by “food of all 
kinds” or similarly. 7 


‘Conclusion of the Vows. = “instead of rane 


werent ft. 
Ix. gqatafa seems to be gas which is i from the 
earth and has been inflamed somehow. 


XII. The substantive before SwN is spelt Suey, swa, | | 
in Sanskrit gagq@, Saga. H. gives no meaning, the Avaciri ; 


. renders it by ATa@a; for another attempt see below, 5, 1, 87. 


_ Considering that, in Jain texts, we meet with Eug(m) as - 


well as with SVT, I suppose that we have to do with the” 
former word followed by the latter one which originally — 
- may have been a gloss. euga, then, would be not more 
than a misspelling, due to the similarity between § and S. 

Sloka 10. The metre (Vaitaliya) will be correct if in — 
_ thes econd line we read syarat fai afcere. The last. word — 
has, apparently under the influence of arfey = wert, 
been replaced by aret. 


Fifth Chapter. 
First Part. 
5. weal or, as the metre here “required, ua, panes 


. be = qyaqT but is = qET (compare the present writer’s edition _ 


~ of Ayaranga I, glossary). 

10. SL | must have been Sharad: from cadens 
— ‘@araqadaq. On the other hand, ayza@a@, in v. 26, has become 
- first wWlqq7a and then, by contraction, WTare. 


424 - _ Notes 
14, cqeqeq (from gata, “to run”) belongs to a group 
of adverbs with the ending of the genitive. The stem is either 
doubled, as here, or tripled, as e. g. in yuaaTaTea 
“crackling’’. See the present writer’s Mahanisiha Sutta, p. 93. 

18. sSTZat =. Aatfaeat, an instance of an absolutive 
without a prefix, formed with q instead of @T. 

22. The “child” (erm) seems to be rather out of place here. 
- 32—36. Compare Ayar, II 1, 6, 4—7 and 1, 11, 34 foll. 
qiara i is cleaning the hand, the vessel or the spoon by water 
before tendering the alms to the monk. qaprara is cleaning 
the vessel after use, when nothing eatable is left, but when 
traces are still visible, as is the case with all wet food. In his 
som nontery to 6, 53, H. remarks that some people (™t#j) take 
| TaTeHAA and Yq: HAT as eating after and before the monk 
~~ Ayar. II. 1, 6, 7, gives the rule that the hand of the receiving 
monk should be soiled with the same matter as that of the 
almsgiver. If this is not the case, the alms should not be 
accepted. - 
34. aa gy “and so on” seems to be = Tt | “enough’”’ 
plus q. In some cases Waare is superfluously added. | 

63. It remains doubtful how veqfeart (for which H. has 
alataat, sjuaer) and sttatfiar are to be translated. 

82—87. In (afaarag the nominal character of the 
inf. = (ufe)attaa has allowed to add the suffix q. The 
same in Waa below, 9, 3, 4. . | | 

83. H. takes Gaya, Rta to be the A@afeat and says 
that the monk eats after having wiped his body with it. 

87. For wea H. gives Seeaq = wreaq. I euppoe the 
word is #qaHa “properly”, “duly”. 

90. met fred ...att a afe gad warfare: area 
WU AWA AARAAA i ahs arene H. 

94. arfeatt lit: ‘saved’, VARTA, H. 

98. Qureray atwenfcerfataa are, qarsiat saat afa- 
CAMA, HTATATATSNAR Tera H. 
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Second Part. 
2. aTataaszt = arararetat ? H. seems to have ar 7°. | 
28. aaat = = SUaATS passive stem with active ending. 
31. atag etc. = Ayar. II 1, 10, 2. 
38. alfagat, according to H., is Wheat acaarfaa- 
Feqarat, but WTAAT, ‘‘state of a drikard™ is more probable. 
46. The farfeafaart: have the lowest rank among the Gods, © 
comp. Tattvarthadhigama Sitra 4, 4. | 
48. The idea seems to be that a man or a woman aeith: an 
‘impediment in speech’? is not able to learn the sacred 
texts and therefore is excluded from the path to Nirvana. 


Sixth Chapter. 

4, Note the pun made with a@Ta@ (Dvandva and Bahuvrihi). 
8. This sloka is considered by H.as belonging to the Nijjutti. 
26. Note the grammatical incongruency. 

_ 27. For the three kinds of action see Chapter 4, Introduction... 
33. Ula is gram, not alae as H. says. 

47, This v. is not correct in more ‘than one respect. For the 

“four (things)’’ see 48. 

49. fararar, though reproduced. by faer is farsa with the. | 
prakritical ending 37a. | ee ; 

_ -62. wafer is rendered by a | | 
54. SMa eATAfaa Maafage: H. 
57. BIWatt = Watate:, the neuter form apparently 

under the influence of sate which has the same meaning. 


Seventh Chapter. 
4. 3g ... sf must be taken as ntr. noun (H.) 
7. H. eriaiks that in Madhyadega an elderly woman is 
styled Saat wafuat but elsewhere Wawa. 
31. “High”, ase. g. the arfamal, “round”, ase. g. the fee, 
“covering much ground” —lit. “‘big” —, as e.g. the az (H. )— 


efcafe is not efcafrsst = estiten: (H.) but = quay and 


belongs to all the mentioned qualities. 


126 Notes 


32. fea is from aq and not = efaa (H.). 

36. afaw is a sanskritizism (qatefa) while afaa fa 
would be Prakrit. 

38. fast = ma, azaig. — UTfa-FsT as translated above, 
is parallel to @TaH-Gy in Buddhist Sanskrit. 

41. = Utt. 1, 36. [@]a@ lit. “well died”, but this does not 
suit the context. ag = afya (from aq). 

42. USM = Were. 

50. Gare is rightly rendered by fayy though it is form- 
ally derived from ~a_ue. The same below, 10, 10. — 

54. Waal = yuw (wat) like Swat below 8, 1f, is not 
formed under the influence of any neighbouring instr. in 
Wat as are a@Tzat following Awet and qqal, aaay 
following @PwaT, and UaTAT parallel to aiwat. For. all 
these and other such isolated instr. see Pischel’s Grammar, 
§ 364. H. says AVATAATSATSTATST as if the word ¥8Tq 
were there too. STaarq has nothing to do with gata, but 
comes from gy (ved.) gufa “to be glad”’. 

55. Faw = WAR instead of qTa (e. g. Uvasagadasao 
ed. Hoernle § 85). 

57. Ya seems to be *yey “that which must be shaken off”. 


| Eighth Chapter. 

24. As we cannot attribute to qeTstat @ meaning opposite 
to that which the word has above, 5, 1, 99 foll., we have to 
combine it with the preceding line. | 

25. Wate = mlaUTa H., with a quotation from Than- 
anga IV. | 

30. SHAT is directly from Sanskrit sre instead of STE. 

34. See note to 2, 11. 

34a. A rather poor interpolation. 

45. Nearly parallel is Utt. 1, 18. The commentators to both 
texts take fargra as gen. plur. of farg “guru”. It would not 
be easy to explain how the word farq = wet should have 
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obtained this meaning. But fayqra here just as elsewhere, 
is WaT. A Waa: etc. maT (qefafa Ha:) Geefers fas. 
The same below, 9, 2, 19: w@ cate mica. 

55. fanfua — faafera but, according to H., = fama 
“cut off’. 

58. afargq lit. “‘transitory”’. 

60a and c = Ayar. I 1, 3 (in the ed. of the present writer 
p. 31. 9. 


Ninth Chapter. 
First Part. 
3. Saag (in qRraaa) is a diplology for yaq = Baa. 
4. walafia stands for wf arate, comp. SUT AAT ATT 
below, 9, 3, 5, for mwa afro; faufearade Ayar. and 


Siyag. for faufraraqas. 


5. Lit. ‘“‘the teacher’s feet’’. 


Second Part. 
2b. This pada is not metrical. 
3. H. takes fag as wa = aa (feanaat qafa). But 
faq is faq ‘measured’ = “limited”, “narrow”. 
4. fq in a belongs to fafz in c. 


1. fanfafteq “lacking in energy (sfa)”. The more 
frequent use of the word to denote living beings with less than 


five organs of sense (faqrafeea) would be out of place here. 
14a = Ayar. I 4, 4 (p. 20, 1. 16). 
‘19. Compare the parable of the “bad bullock” (@qe) 
Utt. 27. For faratat see above, note to 8, 45. 
22. as-afs-iza according to H. sfeaivaata, but we 


can keep the order of the words which of the text shows. 


Third Part. 
2. In some cases it is difficult to decide whether we have 
opt. or ind., as the contraction of 4% to | gives the latter 


the aspect of an optative. 
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3. feat = alae (H.), Ware = wearer (H.). 

LL. aqtfe are for of sarg, compare above 6, 47 
arate atenrg for of{ Bay TSTS. | 

13. arfaat= aren, araret;. H.: arfran:. 


Fourth Part. 


10b. = “afer SITUA Between the two words, an 


euphonic q is inserted, for which many instances occur in our 
text. | 

12b. Ze, according to H., is = FA-wW, but this, though 
he adds AUdTAT, would be an adjective, while a substan- 
“tive is wanted. I think it is TAA or 34, Wa being 
Uy or a in Ardhamagadhi. c.d = Utt. 1, 48c. d. 


Tenth Chapter. 
| lL. avet etc. compare above, 1, 6, and below, 11, (6). 
- 4. @ew is aya, not, as H. says, qua. 

13b = Ayar: I 6, 2 (p. 29, 1. 1). 

16. A monk who is not very particular as regards the vows 
is called gata (Viyahapannatti 25, 6, 1) or Gara (Tatt- 
varthadhigama Sitra 9, 48). Of ga-fawata H. says not 
more than wqaaramaurenema<ea:. The metre (Indra- 
vajra) of this pada b seems to show that it comes from 
another context. This would account for its grammatical isol- 
ation. | 
20. a arta eta HEU = 4 ala erergean, nemake 
THAA: H. But we-want a verb in this pada, as the other 
ones have got one. I suppose that Hed is wrong for @eu: 
a ata Stet aad. 

I would add here the metrical scheme of this chapter 
as given by Leumann. 
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a) Aupacchandasaka: 1a (second half) — d, Qc. d,3e — 7b 
(first half), d—10, 11c—13, 15c (first half). d, 16a. c. d, 18c. d, 
19d. Of these, 4b i is an odd pada in the place of an even one. 

b) Vaitadliya: 2a. b, 3a. b, 7c, lla. Of these, 3a and 7c _ 
are even padas in the places of odd ones. 2a has a short 
syllable too much, 3b a long one. _ a“ | 

e) Arya: 11b (but compare Introduction p. VI, note): 

—d) Indravajra all the rest with the exception of 15a. b. 

Leumann has pointed out that the metre is not correct. 
According to him, first of all, SH ought to be dropped before 
a fara in 1—10. 12—18 and 20. Further corrections would 


be the following : 2b wise, © sare, 4a BTS, b gaat, 


oa daa- forge, 12b fran, a nfieek. 13¢ laine eal 
fa-wa-ga, 16d waaay | 


Eleventh Chapter. _ 


Prose Part. 


usta (faaqz) seems to mean “‘sail” here. 


(3) ara-age = arfa (wrong for erfa)- -F Sq, array A : 


I think that the sense of this phrase is as translated. 
(6) Compare above, 2, 7 and 10, 1. | 
(8) aT@ seems to be superfluous. 

(9. 10) = Viyahapannatti 16, 2 oa 701 b). The teanslation : 

of qaqy according to H. 

(11) afzara lit. “seniority of a monk’’. 
(17) = Ayar. I p. 14, 1. 26. 
(18) cp. Viyahap. 65a. 


Sloka Part. 


2. Sel AT ought to be corrected to Fg =, as not the God 
Indra is meant here but the Moon. 


er 
= 9. | The largest hells (Weyavq) are situated at the 
bottom of the seven floors of the under-world which contain 
the places of the hell-beings. 

16. Mount Meru has sixteen names (Samavayanga 32a) 


among which is ygqw. See also Stiyagadanga 1, 6, 10—13. 


Twelfth Chapter. 

2. Fede, according to H., nndneaieiiie 
This is not satisfying, since a word of such an importance 
for the context as @yaaay cannot be suppressed. In my 
opinion, SlS-ATa is the same as We-aTa = wiqaira ‘one 
who wishes to cleanse himself”’. | | 

3. The translation of the last pada — afearn area | 


cgfafeard — i is doubtful. If afafea is a Karmadharaya and 
“means “good acts’, aaa : gfateareana, according to Tatt- 
varth. S. 7. 3, is Faq. But as ye, like gqg, lies within the 
Samsara (@laq@_) it cannot well be said that it is opposed. 
to it (aferettera). Tf, on the other hand, gfaf¥a is a Bahu- 
_-yrihi and denotes a “pious man”, we might adopt the 
pathantara mentioned by H., viz. eee ‘and translate 
“the stage (3Tqaq) of a pious (monk) is opposed to the 
‘current’ ”’. | | 

5. The second half of this v. must be translated in the order. 
5c, 6a, bd. 

6. Compare note to 5, 1, 32 foll. 

7. Some words of this v. are in the plural, other ones in 
the singular. Thave decided to follow H. who gives the sing. 
- throughout. 
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